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Imi Morasi, Doris Rocka”h, was the epitome of
noam pleasantness, astalom peace.

She was an icon of tzenius, encouraging and enabling many
women to cover their hair. Her name Doris Rock is still
remembered, loved and respected by many people in the

community for her immense sensitivity and kindness towards
every person and situation.

As ashaitel macherhertzedakatandchesed
to women who had monetary issues or sicknesses were limitless
She always provided for them or paid personal visits in a way
that they would have no embarrassment or shame.

Both my mothera”h, and my fathershetichyeh,
instilled in me a strong love for Hakadosh Baruch Hu, brought
me up to be ahomer Torah u'miztvosind were the foundation
for my emunahandbitachon

Baruch Hashem, | was given aizerkinegdowith the same
values ofemunahandbitachonso we can keep each other strong.

Mom, may thisseferbe araliyah for yourneshamah.

Love,
Moshe and Lisa
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Preface: The Work of &zibbur

Preface: The Work of aTzibbur

You have in front of you the work oftaibbur. What is azibbur?
Before we answer that question, let us first examine the famous
Gemara in Rosh Hashanah (16a), where R’ Yose expounds the
pasukin Melachim [(8:59): %xai> ¥y vawm 72y vawn ni'wy?

inia 0¥ 127, to do the judgment of His servant and the judgment
of His people, Israel, the matter of each day in its dayeach

that a person is judged each and every day. The Gemara, though,
concludes that his is a minority. According to most opinions, a
person’s judgment is limited to Rosh Hashanah. Therefore, there
would be no point in praying during the year for a sick or weak
person.Tosafosand other Rishonim ask there, then, how is it that
we do include prayers for the sick in our dédllgemoneh Esrei
They present various answers to this problem.

Interestingly, the Yerushalmi (there and inSanhedrin 2:3)
understands thipasukdifferently. TheYerushalmiunderstands
the phraseHis servantto refer to a king, and the phrakks
people, Israelto refer to azibbur. It therefore derives from this
pasukthat a king and &ibbur are judged each and every day.
TheKorban Eidahconcludes that being judged each day gives a
tzibbur a tremendous benefit: that is, if they were judged
unfavorably, the bad decree can be torn up at any time with thei
teshuvah.They need not suffer until Rosh Hashanah, when
according to most opinions, an individual person is judged.

! R’ Yochanan inBavli (ibid. 17b) also distinguishes between an
individual and atzibbur in a different context. And osafosuse that
distinction as one of their answers to the purpafseur daily prayers.
Remember that R’ Yochanan is considered the primedtgctor of the
Yerushalmi.



Darchei Noam

However, Yefeh Marehasks how the judgment of tzibbur
differs from that of an individual. Why, &ibbur is merely a
collection of individuals. If so, their judgment should take place
only on Rosh Hashanah according to the majority view in the
Gemara! He answers [second explanation Yerushalmi
Sanhedrih that Hashem reacts differently to when a group of
people pray — or sin — together, than when an individual does so.

Now, the key word in th&¥efeh Mareh’sxplanation is that they

do itrTnr, together.That is the definition of &ibbur. a group of
people who do things together. You can have a hundred people
in a grocery store, but they are nottzbbur, they are not
working together. You can even have a hundred people davening
in a shul, but they might not bezabbur. They are only &zibbur

if they are davenintpgether

What makes the members of a shukibbur? It is when they
care about each other even if they come from different
backgrounds and even if they are at different points in lifis. |
when they daven together with the knowledge that they all make
a difference to the effectiveness of thigifillos. It is when they
can tap into the speciiedushalavailable certain times of the
year through their song or through their serious davening.

Our members have bs”d been successful in creattaiplaur in

our Bais HaMedrash, presenting many opportunities to act
together.Not everyone can take advantage of every opportunity,
but there is certainly something for everyone. There is the
weekly kiddush where they socialize and share thieirchos

The men learn together at tisederfollowing kiddush, while
their children enjoy the playground and the women socialize on
the park benches in the shade. The women also participate in
shiurim and chaburosgiven by the Rebbetzin and other guest
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speakers. The bar mitzvllachurimare allowed and encouraged
to be full participants in the davening, frdaining and being a
shaliach tzibburto serving agabbai.

The men come before Shacharis during the week feeder,
creating a strongkol Torahto begin the day. And those who
cannot make it personally can supportiaodlel Zichron Yaakov
Eliyah, which has been the catalyst for the powerful learning and
davening every morning.hey contribute the classic and modern
sefarim to create a striking, first-class library foople to use,
including a children’s library. They enjoy theeudasPurim
together in our beautiful Family Center. And finally, they énav
created this work of Torah that is in your hands.

| would like to digress a minute to express what this worknsmea
personally to me. Through the years we have been together |
have tried to connect to anyone who was interested in such a
relationship, and | feel that we have all grown together. tary

be accessible to anyone who needs to speak to me, and I try to
remember the names of all of the children who come to
davening. | try to offer enougbhiurim and chaburosso that
there will be something for everyone. But working on this
kuntresshas added the dimension of being able to work with
each contributor in learning. And we know that Torah is the
strongest connection that can exist between people. The back-
and-forth, the discussions, and the writing together have created
a special bond that | am sure we will want to take adgantd

in the future. [We don’t need to wait for anothemtress.We

can work together onsugyaany time.]

A final word about thikuntress.The goal was not to create an
original chidush,although there are some here. The assignment
was to pick advar Torah that resonated in one’s mind and heart,
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which he felt was worth sharing with his fellow members of the
tzibbur. You, the reader, will therefore find a diverse selection of
topics, but all written from the heart, each composed with the
conviction that his words are worth writing and sharing with

others.

| will close with a thank you to the members of thaareches

(in alphabetical order) who helped with this production: R’
Michoel Keidar, R’ Moshe Rock, R’ Elli Schwarz, and R’ Chaim
Sugar. Thanks also to the sponsors who made the printing
possible; their names are listed on the sponsorship pages. Very
special thanks to the Rock family for sponsoring the name of thi
year's kuntressin memory of Mrs. Doris Rocka’h, who
exemplifieddarchei noamMay the Torah study that comes from

it be azechudor her and her entire family. Thanks also to Dr.
Michael Samet, who was visiting our shul last year and riegpi
this idea by showing m&untreisimthat were put out by two
shuls in New Jersey. And a final thank you to eishess chayil,

the Rebbetzinwho allowed me to spend even more time away
from my family duties to work on thisuntress.

In this inaugurakuntressl would like to invoke the memory of
my father, Mr. Gerald E. Naimam'y 7T |2 1n"7x apy', who
exemplified the spirit of togetherness intabbur from his
serving as candy man for the children to his cheerful remarks t
the adult latecomersx‘an!”

May we all bezochehto produce anothekutnressnext year, in
Eretz Yisrael, with the coming of tHdashiach, 1n1'n'a n1nna
[AN.

Abba Zvi Naiman
Adar 5772
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Section . The Descent to Mitzrayim

From Yosef to Yosef there Was No One Like Yosef,
A Tribute to HaRav Yosef Tendler, 2"l

Rabbi Yitzchak Strauss

The pasukin Tehillim states (81:6, recited as thkir shel yom

on Thursdays): own yI8 %v inXkya ny A9i72 M7y, He imposed

it as a testimony for Yosef when he went forth over the land of
Mitzrayimn YRR YT X2 noy, | heard a language | never
knew.

The GemaraSotah36b) explains that when Pharaoh wanted to
install Yosef to his leadership role, the officers of Pharaoh
complained, saying, “A slave should rule over us?” They also
said that he would need to know all the languages. Soahech
Gavriel came and taught Yosef all the languages, and he was
able to converse. That is how the Gemara interpretpdblak

that Yosef understood a language that he did not know before.
This was the turning point for Yosef that placed him in direct
control of the entire land of Mitzrayim.

Just as Yosef HaTzaddik was placed over the land of Mitara

so too Rav Yosef Tendler z’l was installed as a corneestmd
leader of Klal Yisroel. Through his position at the helm of
Mechinas Ner Yisroel for fifty years, Rav Tendler dirgctl
influenced and became a role model for thousandalwfidim

Rav Tendler created an institution that would mold and cultivate
many of our leaders and teachers in our community as well as
communities across the world.

Just as Yosef understood all languages, so too Rav Tendler
understood all higalmidim and had an innate appreciation for




Darchei Noam

each of them. He understood what was best forahisidim and

led eachtalmid to reach his full potential. It was Rav Tendler's
fortitude and clarity that served as an example to aliahisidim,
which helped many of them become solid, well grounded leaders
and balabatim within their communities. This was true for
talmidimwho came from America, Iran, South America, Europe,
Israel or any number of other countries. Just as Yosef knew all
the languages, so too Rav Tendler understood tdiatid, no
matter where his origin.

| heard another explanation of thimsukfrom Rabbi Baruch
Greenfield, shlit"a, my wife's Zaidy. | think thpshatgives us a
better insight into the Yosef saga and also helps us have a bette
appreciation of Rav Tendler as well. Pharaoh’s dream it firs
cited in the beginning oParshas Miketz as follows (41:1):
IR DY 'Y MM o%'n a'voo, Pharaoh was dreaming that
behold! — he was standing over the rivédowever, when
Pharaoh later called in Yosef and told him the dream, he told
Yosef (41:17)'x naty 5y 7'y *137 °» 2, in my dream, behold!

— | was standing upon the bank of the Riv&.thus changed the
actual dream, which was over the River, to describing fieang

on thebanksof the river. He had added the Hebrew wopd

into his description of the dream.

That is what thegasukin Tehillim is telling us: *py7 8% nay

ynwx, | heard anaty | never knew.Yosef with hisruach
hakodestknew that Pharaoh’s dream was actually on the river,
not at its banks; Hashem did not reveal to him anything about
Pharaoh being on the banks of the river. Yosef therefore said that

! See pg. 99 for another approach to this question.
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he was not familiar with thes, banks,that he heard from
Pharaoh. This is what impressed Pharaoh, that Yosef knew
Pharaoh's dream better than Pharaoh himself knew it. That is
how Pharaoh knew that Yosef was the real thing. Yosef knew
Pharaoh better than Pharaoh knew himself.

That is thepshatin Rav Tendler as well. Rav Tendler saw and
knew histalmidim better than they knew themselves. He was
able to guide thealmidim, his family, and the community
because he knew tlierechhayashar Everything was black and
white to Rav Tendler; there was no such thing as gray when it
came to leading so many of hemidim with that unswerving,
innate understanding of what they needed. If there viabrad
who could not accept the truthtamid who was too entrenched
into his modus operandi, Rav Tendler would work with this
talmid’s talents that theéalmid himself did not realize he had.
This, of course, included the many, masgdarimRav Tendler
had withtalmidimthroughout each day. Yes, in many cases Rav
Tendler knew eactalmid better than th&almid knew himself.

Not only did | have Rav Tendler as a Rebbi, but so did my
children. One of my sons said he wanted to find someone like
Rav Tendler to continue as a role model for him in the place o
Rav Tendler. | was very quick to point out that there is nolone
have ever met that comes close. We all need to try and use wha
we remember and what we learned from him, make ourselves
better people, and not waste our lives, because there is no one
like Rabbi Tendler with his unique qualities, character and
knowledge who can replace him.

[Editor's note: We were honored to have Rav Tendler daven in
our Bais HaMedrash over the past several years when hmwas
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the neighborhood. His presence gave us nulihuk,and we
know he was happy to see t@dmidimin action. Although in a
weakened state over the past year, he was able to gadiyhis
here forparshas zachoand even this past Succos. Hekafos
with his hoshanoson Hoshanah Rabbah were inspiring to all
who saw them.]
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Tolerance in Our Communities

Jeff Silverberg

Yosef HaTzaddik had a lot on his plate as the viceroy opggy
the most powerful country on earth. There were to be seven
years of enormous plenty, followed by seven years of terrible
famine. Yosef had to arrange for the storage of an unfathemabl
amount of grain, to supervise the transfer of almost all phvate
owned land to the throne, and to set up an arrangement of
sharecropping to enrich Pharaoh’'s coffers while providing
sustenance to his subjects. The Torah explains this in gtedt de
so we can understand how the stage was set for the afival
Yosef's family to Egypt.

But the Torah does not stop there. It relates further howeas t
famine in Egypt intensified Yosef ordered the residents ofyeve
Egyptian city to move to another citydyigash47:21). Rashi
there explains that he did this in order to solidify the posfer
the Egyptian monarchy for the trying times ahead. But why do
we need to know Yosef's methods in strengthening his rule?
Rashianswers that Yosef had an ulterior motive in this maneuver.
That was in order to make the native Egyptians “stranigees
strange land,” just as his family was. He wanted to renamye
social embarrassment from his brothers by preventing any native
Egyptians from calling them exiles. Accordingly, this effort
teaches us another admirable decision of Yosef. He wanted his
family members to be comfortable with the natives of the land
(although, of course, while maintaining their identity through
maintaining their names, clothing styles, and language).
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The Baltimore Jewish community, thank G-d, is notable and
renowned for its genuinachdus The mutual respect that our
rabbanim have for each other, the patrticipation of leaders with
different outlooks in community events, and the mixed
attendance of different groups in all kinds of shuls, all
demonstrate thiachdus

This is a wonderfuberachah However, | believe that we must
also be tolerant of other Jews who are not as observant, towards
our fellow citizens who are not of our faith, and particularly of
those who are not of our color. My goal in this essay &rgoe

that tolerance, not just for other observant Jews, but forvadi,Je
and indeed for all people, is imperative.

The GemaraTaanis20a-20b) relates in great detail a story about
the Tanna R’ Eliezer ben Shimon. One day he was enjoying a
ride along the bank of a river feeling quite proud of himself for
his great Torah learning. An unattractive man approached and
greeted him. But R’ Eliezer did not return the greeting, and
instead asked him, “Empty one, are all the people of your town
as ugly as you?” The man answered, “I'm not sure. Why don’t
you ask the Craftsman who made me why He created such an
ugly vessel?” Immediately, R’ Eliezer realized that hed h
committed a wrong and begged the man for forgiveness. The
man refused unless R’ Eliezer agreed to ask HaShem what His
purpose was in creating such an unattractive person. R’ Eliezer
followed the man back to the city, where the townspeople
greeted their rabbi with great respect. “Who are youingall
‘Rebbi, Rebbi"?” the man asked. “The one who is walking
behind you,” the townspeople answered. “There is no rabbi like
him in Israel. Why do you ask?” After the man explained what R’
Eliezer had done, the people urged him to forgive him for he was
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a great Torah sage. The man agreed to grant forgivenettge for
people’s sake, but only on the condition that R’ Eliezer pledge
never to act in this manner again. Immediately R’ Eliezezext

and taught the people that they should be “flexible as reeds, and
not hard as cedarsTosafoswrite that the unattractive man was
Eliyahu HaNavi, sent to earth to arrange that R’ Eliexgrect

this character defect. We see from here that proper behavior
not defined solely by Torah knowledge. In fact, the story proves
that Torah learning is not enough by itself. Tolerance is also a
requirement of proper conduct.

It is interesting that the Gemara does not reveal whether R’
Eliezer believed that the unattractive man was JewisthaPs

not; it's not clear from the text. It is reasonable to $&yf this
ambiguity teaches us another lesson: Tolerance isn't just
required for other Jews, but for every person. A lack of totera
warrants a visit from Eliyahu HaNauvi.

Another GemaraBerachosl7a) informs us that it was said of
Rabban Yochanan ben Zakkai that no one in the marketplace
ever greeted him before he greeted them, even non—-Jews! Neve
Imagine! This tzaddik was a Tanna and the leader of the Jewish
people. It is safe to say that he was a very busy man. Babke

the time to say hello to all those that he passed, to all neighbors,
and to all strangers at the store. He greeted all non-Jewsllas

as all Jews. Then, should we ignore those whom we pass on the
street and fall prey to bigotry? | will cite three examspilat |

find egregious, all from my own experience.

e Many of us will remember the awful story of a woman
in South Carolina who committed an unspeakable crime
against members of her own family. Rabbi Tzvi Hersh
Weinreb, shlit’a, was the rabbi of Congregation Shomrei
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Emunah at the time this incident took place. He
wondered that week ahaloshseudoshow a mother
could harm her own children. After offering some
explanation, he stressed that it was important to
remember that the worst murderer while detestable, the
worst terrorist while it might be a mitzvah to kill him,
was still betzelemElokim created in the Image of G-d.
“Not the n s,” said the man sitting next to me in
a low but certain voice, and then repeated his words a
second time. Is such an attitude a fulfillmentratzon
HaShem, the Will of G-d? Should not we, of all peoples
in the world, comprehend and abhor the ultimate danger
and consequences of such dehumanization?

e Some time ago | was in a yeshiva bais hamedrash. After
one of the boys used the worshVvartzd and | objected,
| became engaged in conversation with groups of young
men on this topic. It was my experience that almost all
of them were incredulous that | found the word
objectionable and that | did not accept their casual
putdowns of black people. | was even asked once why |
didn’t know that Cham and his descendants were cursed.
| asked the boys which of tmeonei hamitzvosount the
fulfillment of this curse as one of our 613 obligations.
They could not show me any source, but it was clear that
to some of them casual bigotry was acceptable. But how
could they find it so easy and attractive to use
demeaning terms towards blacks? It is true that the word
“shvartz8 means “black.” But in 5772 it is less than
honest to contend that it is not, by its very nature, a
derogatory term, even without insulting adjectives
attached. Any of us under seventy who did not grow up
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in a home where Yiddish was the primary language have
no business using this word. The use of such language
demeans us much more than those to whom it is directed.

¢ | have often witnessed the use of bigotry — sometimes
real, sometimes feigned — by those who wish to avoid
servingas a juror in a trial. Jury duty can be
inconvenient and it is only fair to the system
that prospective jurors answer truthfully. But is it really
proper for an observant Jew to stand in a filled Baltimore
courtroom and unashamedly make known his racial
prejudice? Does convenience justify falsely
asserting bigotry in order not to be selected? How do we
feel when others publicly proclaim their disdain for Jews
Should we not be sensitive to the feelings of others to
our displays of prejudice?

Some might counter that the halachah provides for different
treatment of non—Jews. For example, the Gen&aaHhedrin/6b)
criticizes those who return a lost object to an idolater. Howeve
according to mostPoskim this does not apply ikiddush
HaShem will be achieved by the return of the lost objedt nist

true that greeting everyongeseiver panim yafos a virtual
guarantee of creatingkiddushHaShem?

There are those who may suggest that our prejudice isgdstif
by the crime that occurs in our community. | have been told that
victims of crime have an excuse to be prejudiced against an
entire group if some members of that group have wronged them.
But is this really so? Victims of a crime might certgitbe
expected to have a strong negative reaction to the actual
criminals who personally harmed them. But if every individual is
created betzelem Elokim, how can it follow that the actidns o
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one of more members of that group justify bigotry against the
entire group?" Try that logic in reverse. Does the fact tha
certain Jewish money manager ran a Ponzi scheme that
defrauded his clients of untold millions of dollars, greatly
damaging their lives in very profound ways, justify hatredlbf
Jews?

| have been the victim of crime more than once. | do not
consider this to be ap'tur, a license, to adopt racist
attitudes. Rather, it is@isayon a test, to avoid falling into that
unhelpful and negative mindset.

Many years ago | learned a profound lesson from my father-in-
law, Eugene Hettlemam’h, who was a man who did not
believe in allowing himself to become aggravated. A person had
insulted me and caused me a fair amount of inconvenience. My
father-in-law encouraged me to let it go. | insisted that | dad
right to be upset. “Well, he said, looking at me over his reading
glasses, if you have a RIGHT to be upset, please donfhdet
talk you out of exercising that RIGHT.”

His point was simple and obvious. One who is insulted may have
a “right” to be upset, but how does it benefit him to insist on
being upset? Is it such a privilege to be upset? A victioriofe

may think he has a right to become prejudiced, but how does it
benefit him to do so? It hurts a person to be upset. It laurts
person to insist on holding on to prejudice.

HaShemYisbarachin His infinite wisdom found it fitting to
create every single human being that inhabits this planetawe c
raise ourselves only by improving ourselves, not by putting
others down. May these be our goals and may it be HaShem’s
will that we succeed.

10
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Positive, Negative, and Neutral Responses

Dr. Eli Lazar Singman

Yalkut Me'am Lo'eZShemos/ol. 1, p. 30, based oBotahlla)
describes a situation concerning Pharaoh and his three alvisor
Bilam ben Peor, Yisro and lyov. In the year 2367 (1394 b.c.e.),
Pharaoh had a dream in which an old man placed all the nobility
of Mitzrayim on one side of a balance-scale and a small lamb on
the other; the lamb outweighed all the nobles.

Bilam explained that the dream hinted at the birth of Moshe
Rabbeinu and the consequences of his efforts to deliver the
Jewish people. He suggested that that all newborn Israeljte
must be thrown into the Nile and gave reasons why other forms
of annihilation would be insufficient. Bilam rose to prominence
as a prophet to the nations and took advantage of his special
ability to sense the precise, bridehillim 26:20), daily Tehillim

7:12) moment when one can provoke HaKodesh Baruch Hu to
mete out punishments. He would accept bribes to curse a person
or peoples at this timévieg’am Lo’ez, Bamidba¥ol. 2, p. 155).
After inciting much evil, including developing a plan to entice
Israelite men to sin with Moabite women, Bilam eventually died
a horrible death, falling upon a swoaMmidbar31:8).

Yisro reminded Pharaoh of how HaKodesh Baruch Hu protects
his people and punishes those whom might seek to harm them.
He also reminded him that when Pharaoh befriended Yosef
HaTzaddik, things went very well for Egypt and Pharaoh, and he
urged Pharaoh to release the Israelites and allow themuto ret
to Canaan. Pharaoh did not like Yisro’s advice and Yisro was
forced to flee Mitzrayim to Midyan. He was ultimately reded

11
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by becoming aer, with his daughter marrying Moshe Rabbeinu
and his descendants becoming members of the Sanhedrin.

As for lyov, he remained silent and was punished with bodily
afflictions and loss of wealth, as discussed at great lemgth i
Sefer lyov

We find a symmetry between the responses of Bilam, Yisro and
lyov and a discussion that occurred many centuries later between
the Tannaim R’ Yehudah, R’ Yose and R’ Shimon ben Yochai
(Shabbos33b). During that conversation, R’ Yehudah praised
the Roman infrastructural development in Eretz Yisrael. R’
Shimon denounced these improvements as serving only the
needs of the Romans, while R’ Yose remained silent. A withess
to this exchange reported what was said to the Roman authorities.
In response, they elevated the stature of R’ Yehudah by giving
him the honor of speaking first at every occasion. The Romans
also exiled R’ Yose to Tzippori and passed a death sentence on R’
Shimon. R’ Shimon and his son fled to a cave where they lived
for a total of thirteen years; during their stay R’ Shimon
composed theZohar HaKadoshand his Torah acumen grew
tremendously.

Let us consider if we can draw parallels between Bilam'dgvor
that pleased Pharaoh and R’ Yehudah's words that pleased the
Romans, the silence of both lyov and R’ Yose, and the upright
words of Yisro and R’ Shimon.

Yisro is the hero of the story with Pharaoh, not being afraid to
denounce his plans in support of Israel. R’ Shimon also was not
afraid to denounce the actions of the Romans as self-serving and
of no importance to Israel. Yisro was rewarded with a son-in-law,
Moshe Rabbeinu, who was the one who taught Torah to Israel. R’
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Shimon bar Yochai was rewarded with the esoteric teachings of
Torah and became the composer ofZbbarHaKadosh

lyov was silent and received terrible afflictions for tlsdénce.

R’ Yose was silent and was exiled to Tzippori. These milgiat a
be similar in that being exiled from one’s hometown to be under
house arrest in a strange town is arguably one of the mogj try
experiences one can face.

But when we consider the dual fates of Bilam and R’ Yehudah,
we seem to run into a problem. Bilam was punished with death.
(We have heard our Mara D’Asra speak about how HaRav
Chaim Shmuelevitz zt"l used to say that death is worse ti@an t
most horrible afflictions. Hence, Bilam who was wicked died,
whereas lyov who was more of a neutral figure receivedélyier
afflictions). Now, R’ Yehudah, who was apparently wrong in
praising the Romans, was rewarded with becoming the head
speaker. What did R’ Yehudah lose through his faulty praise of
the Romans?

Perhaps we can answer that R’ Yehudah was also known for his
extreme poverty (seedarim49b andSanhedrin20a). And we

also know from the GemaraNédarim 64b) that an indigent
person is considered as if he is dead. (Our Mara D’Asralbas a
spoken about how Harav Chaim Shmuelevitz zt"l used to say
this is so because just like a dead person cannot help anyone, so
an indigent person is unable to extend aid to the needy).
Accordingly, it might be possible to say that there is a aniy
between the experiences of Bilam alethavdil R’ Yehudah.
Bilam met actual death, while R’ Yehudah lived a life of ptye
which is similar in a certain aspect to death.
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Bitul Chametz

Irvin Naiman

The Gemara stateBPé¢sachimib): 7% *30 Ry 10022 RDIIRTY,
Accordingto Biblical law, mere bitul [nullification] is sufficient

to absolve someone from violating the prohibition against
owning chametz on Pesach. | would like to discuss the
mechanics of howitul works in removing that prohibition.

Rashithere writes that this is based on pasuk(Exodusl2:15):
02°nan T'RY nvawe JiwRIg 02 X, but on the first day you shall
eliminate leaven from your homeBy using the termn»awn,
eliminate,rather thamayan, destroy,the Torah implies that the
chametzcan be eliminated in one's heart — by nullifying it —
without physically destroying it (seRosh Yosgf However,
Tosafosobject toRashi'sreasoning because the Gemara later (5a)
indicates that the termmayn refers to burning thehametz not

to nullification. Tosafostherefore explain that nullification is
sufficient because through it the person renderschametz
ownerless ohefker and no one is liable fdrefkerchametz Just

as someone can relinquish ownership of his property through
making it hefker, one relinquishes ownership of his chametz
throughbitul.

TheRan(2a, see alsBRambarto 6b), though, argues that the fact
that the Gemara consistently uses the tbital rather than the
more familiar hefker proves thatbitul means something other
than renunciation of ownership. Moreover, the Mishnah (49a)
and Gemara (7a) speak of nullificationn™one's heart, and
declaring something ownerless requires a verbal declaration
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takes place before three people (in Ben’s opinion), whereas
there is no such requirement fatul.

The Rantherefore explains the mechanicsatil as being based

on the dictum of R' Elazar (6b) thelhametzis not actually in
one's possession, yet the Torah treats it as though it wetdsTha
since one is liable only for his ovamametzand something from
which one may not derive benefit cannot be owned, one should
really not be liable for possessimpametz.Nevertheless the
Torah regards thehametzfood as if it belonged to the person
provided, however, that the person cares for dhemetzand
wishes it to exist. It follows, therefore, that where thesper
nullifies thechametzand declares it valueless in his eyes, he is
not liable for it, since even the reason for the Torah'pdsad
ownership” has disappeared. There is no need to make an official
act ofhefkerto remove the chametz from his possession.

The Shaagas Aryel§77) questions this explanation of tRan.

For the Gemara (ibid. 28b) cites the view of R’ Yose HaGl
who holds that chametz is permitted for benefit on Pesach.
According to his viewbitul should not be effective based on the
Ran’sreasoning. Since he actually owns the chametz — without
need for the Torah to have placed it in his possession — he should
need a full-fledgedhefkerto remove it from his possession. The
Mekor Chaim,though, writes that even R’ Yose HaGlili would
agree thabitul is effective even though in his view chametz is
permitted for benefit. This is difficult to understand becamisg

is theShaagas Aryehot correct when he asserts that according
to R’ Yose HagGlilibitul should not be effective?

Perhaps we can answer that tlan subscribes to the
explanation ofTosafosregarding the view of R’ Yose HagGlili.
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For Tosafoswrite (28b) that R’ Yose HaGilili does not permit
any type of benefit from chametz. Rather, he permits only
benefit derived while the chametz is being burned. Accordingly,
it is very possible that such property is not consideredsin i
owner’'s domain. For only something that a person can use at will
for whatever he wants is considered in his domain. But since in
this case, the owner is severely limited in his usage &f thi
chametz — permitted only to use while it is burning — that is
considered out of his domain. Th&an can therefore say even
according to his view thdtitul would be sufficient since through
that procedure the owner demonstrates that he wants to comply
with the Torah’s directive to keep it out of his possession.
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Searching, Burning, Blood and Gold

Yehoshua Dixler

Before performingip>7a, the searchfor chametz, we make the
berachahending with the wordgnn =2 Sv. Although at this
time we are searching for chametz, therachahshows we
consider this act to baya, destruction It is simple enough to
understand the appropriateness of the word choice begause
is a prerequisite and a necessary part ofithe process. But, on

a deeper level, in what way d€hazalassociateip>72 with the
Torah’s 1372 process? Isip'72 a separate mitzvah associated
with 232 or is it actually part of the mitzvah ofv»a? A little
known halachic detail found in the laws of covering the blood
after slaughter o7 »w0°0) will help clarify the nature of this
mitzvah.

When the Ramaalo 2">n "o o»n nR vy"w) mentions the
prevalentminhagto disperse ten pieces of chametz to be found
during thenp 73, he first says the reason is to avoigban? 7072

in case no chametz is found. He then says, based on the opinion
of Kol Bo, that one can still make theerachaheven in the
absence of finding any chametz becausean av ox 95 ny7

X¥n1 ox wa, The intent of each person with the berachah is to
destroy if found.This means théerachahis for the act of
searching and whether chametz is actually found is not required
for aberachah

The Tazprovides a different explanation for therachahin the
absence of finding any chametz. He writesw 72 %¥ °8p 12727
P72 07 By nnn avan XOR x7M3a, The berachah refers to what
will certainly be destroyed, but today it begins with the checking.
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The Tazis clear that théerachahisn’t for thenp>12 performed
now; rather, it's for theny>a performed later. Thberachahis
made at the time of thep72 because it is part of thew:a
process, regardless of whether any actual chametz is fotimel at
time of ap>72. This contrasts with thRamawho emphasizes that
theberachahfor thenp7a is said because chametz may be found
during the search.

Since theTaz says theberachahis actually omy-a, it appears
his opinion is consistent with sayirghazalinstitutednp>7a as
part of themya. In contrast, th&kamawho states thbéerachah
is on thenp>7a would align with the view saying th&hazal
establishedp 72 as its own mitzvah.

The opinions expressed by tRamaand theTazin thehalachos

of o717 »o°> seem to contradict this hypothesis. Although when
the Torah mentions the mitzvahaofz »10°3 it requires the blood

to be covered withmoy, literally dirt, the Gemara understands
this to also include substances calted in Tanach including
ashes and, surprisingly, gold dust. Consequently, if someone is
stuck in a place, such as a ship in transit, which doefawa

dirt but does have available gold to grind into dust or a garment
to burn into ash, he must sacrifice those materials for the mitzvah
of o777 .

Rama (x">0 n"> "o av7 77 v"w) cites an alternative opinion
from the Geonim Instead of burning the garment into ashes, the
Geonimallow the person to instead soak the blood of slaughter
into the garment. Upon arrival to a place that has actuaktie
person would wash the blood from the garment and cover it with
dirt to complete the mitzvah. Interestingly, tBeonimrule that

the standard berachaty »10°5 %v is recited at the time of the
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initial soaking into the garment. TiBeisYosefrejects this ruling
because there is no actual dirt at the time ob#rachah

The Rama writing in Darchei Moshein reference to th8eis
Yosef defends th&eonimby comparingaTi 0% to ynn npo1a.
Although the mitzvah ofip>7a takes place well before thaya

and no actual destruction of chametz occurs dumrmp, we still
recite theberachahynn w2 v at the time of the search. He
explains: avan K77 9"YR yan Myea HY PI721nT Yan NRYTAR N7 0T

27 N2NN apdTam PRI b 1y, As s the case with checking
for chametz we make the berachaim w2 %y, although the
destroying doesn’t occur until the next day, because the checking
is considered the beginning of destroying.

The Rama’scomparison ob77 05 to P72 makes sense, but
his use of the wordswan n>nn to describe it indicates that
7P*72 is the beginning and part of thara process, seeming to
contradict theRama’sopinion cited earlier in théalachosof
yan np>72. A closer examination of thRamain the context of a
challenge from th&azwill resolve this difficulty.

The Taz asks a strong question on tRama’s comparison of

o717 "0°d to apo7a. He says that it is sensible to make the
berachahat the time ofi>>72 because it is necessary foy-a. In

his words: 172w avwaw X¥n1 ,79 00 PR P172° 19 OR XX wah XX

PINR P72 O3 7 9902 on awad, It is not possible to destroy
unless one checks after it first. We find that at the time they
commanded to destroy searching for it was also included.

In contrast, becauset »v°> does not generally have a delay
between theberachahand the actual covering, the exceptional
case of absorbing the blood in the garment for later covering
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should be considered separate actions. Consequengisaahah
cannot be recited during the initial absorption.

Since theRamacalls np>72 the 1w0an nnn, why doesn’t he
make the same distinction betwesrma anda7 »0°> as theTaz?

We can explain that in fact tiamais of the opinion thatip 72

is a separate mitzvah fromy»a. He stills calls itwy»an nnn
because it precedes and enables; but it does not become,
like the Taz holds, part of the mitzvah ofiv.a. Although the
Rama holds that it is independent ofiya, as a necessary
predecessor it's still appropriate to say teeachahof w2 5y
yan at the time ofip>7a.

It is this understanding of the mitzvah @f712 as a separate
mitzvahthat enables thRamato use it as proof for the case of
a77 Mo through absorption in the garment. Because the
absorption is the first step in this casenwf "10°3, and later the
blood will be covered in dirt, thberachah1sya o7 "0 %V is
appropriate. Although no dirt is covering the blood at that time,
the Rama’sunderstanding of the independent mitzvatmofa
shows this is unnecessary. It is frez’'sdifferent understanding

of the relationship ofip’72 and —w-a, viewing them as one
mitzvah called 733, which causes him to question this
comparison and say reerachahcan be recited without use of
dirt at that time.

20



Section lll: The Seder

A Time of Nissimand Niflaos,
or Business as Usual?

Moshe Rock

It's another year. We have just gone through our entire house,
every nook and cranny. We have gotten all of the crumbs out of
every groove. We've cleaned our desks and cabinets at work,
and even vacuumed up all of the chips and candy from a year's
worth of carpools. We've packed up all of the old dishes, and
gotten out our special Pesach set. Mountains of food have been
prepared, cases of wine, cakes and matzah bought, and no
expense spared. We have highlighted our favorite Hagados, dry-
cleaned our nicest suits, set the table with our finest linaken

all of the afikomen bags and matzah covers out of our children’s
knapsacks, gotten all of our props together, and we are now
ready.

But for what???

To sit down at the Sedarim into the late night or earlyningy

and tell over all of th@issimandniflaosthat Hashem did for us.

To retell the SippurYetziasMitzrayim” | cannot even begin to

list here every aspect of every miracle that Hashem didhfor
yiddenin those days. There are volumes just on the aspect of
Kerias YamSufalone. But this is what we do. This is the special
time of the year that was set aside, to recall the innuoteeeand
magnanimous miracles that HaKadosh Baruch Hu (HKB”H) did
for His children. But we may be missing one very important
aspect of this scenario. Sure we must recount and thank HKB"H
for all that transpired, but were thesissimthe TRUEchesed
that we received back in the timeYétziadMlitzrayinf?
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I'd like to propose that the truehesedthat Hashem did for us
was something more than thissimveniflaos

At least three times a day in thefilah of Modim we
acknowledge that Hashem is our G-d and the G-d of our fathers.
We also give thanks:7°niaiv) 7°pix?91 597 may o 923w 791 2y

day, and for Your niflaos and Your goodness at all times, in the
evening, morning, and afternooBo clearly we are admitting
thatnissimandniflaos happen to us every single day all times.

In fact it is said in Chazal, that not a day goes by where a miracle
is not performed for every single yid.

So if this is the case, what was special or different aheutime

of YetziasMitzrayin? Could it have been the amountnigsim

that occurred? | don’t think we can say yes to that, because we
don’t necessarily know how mamissimwe are granted on a
daily basis. Then perhaps we can say it is the magnitude of the
nissimthat occurred. | don't think we can say yes to that either
because we say; nimTpa7 wning1 %) 7722 ovong W By, for

our lives that are given over in Your hands, and for our
neshamos that are deposited by Yolnd even more clearly,
every morning we acknowledge to HKB”Mww1 »a naminw, that

You returned my neshamah to me.

Can you think of anynes greater than having oureshamos
returned to us on a daily basis? Of Hashem restoring ouplife t
us once again?

So what is so special about thissimveniflaosthat happened at
the time of YetziasMitzrayin?? The true chesed of HKB'H
wasn't thenissimHe did for us; it was that He let us actually see
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His yad in all that occurred. We saw thmessim and we were
able to internalize the great favor that Hashem was doing for us
how He was saving us.

That is the key difference between the miracles back then and
the ones in our daily lives. Seeing, realizing, and internalizing
the good that Hashem is constantly doing for us. We are still
being saved by Hashem. He is still granting us favors all day
every day. But for the most part we might not realize how much
the yad Hashem is involved in our daily routines. For example,
oneerevRosh Hashanah, | was running late, but really needed to
get a check to a specific charity organizer. | stopped t&tra ®©

get some last minute things, and with my mind befuddled, |
nearly literally bumped into this person that | needed. Chance?
Coincidence?? Luck???

There is NO SUCH THING. It wakBashgachah pratisA nes

from Hashem. And if you really think about what it took to
perform thatnes and who else was involved, you can start to
appreciate your every move even more. It meant that Hashem
had to control the timing of every move both | and this person
made that day. Plus the schedules and timing of all the people
we interacted with, since these interactions also guided how our
day went. Even the cars along the way that affected owakbiroi

the store played their parts. And there was the necessity t
made us both have to get a last minute thingremYom Tov. It

was all calculated and precise. If anyone had been off schedule
by even a minute, the whole final interaction probably would not
have occurred.

rrrrrr

we don’'t generally see it. We don't internalize the everyday
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nissim Therefore, when Hashem is kind enough to “show us”
the miracle, it is an event worthy of retelling for years to cbme.

Any time you use the words “it happened by chance” “l got
lucky” “it was a coincidence,” think again. Even if it isrfthe
smallest detail or event.

Every red or green light we hit can be Hashem’s way ofngett

us there quicker, or saving us from a possible mishap. Every
time we pull change out of our pocket, and get the right amount
or not, it could be Hashem saying He is pleased, or that we need
a bit of frustration.

But is Hashem REALLY that involved in the minutiae of each of
our daily lives?

| could easily answer this for you, but why don't you try to
answer this question on a more individual level. Think about a
shidduchthat was made, or a job that you got, or money that you
acquired. Find one where you can see that something happened
earlier in time that made this event possible. One whete y
might have said, “It's a coincidence that we were in the same
group together,” or “I'm lucky that | was there at that time
Well, it was neither coincidence nor luck that led you to this
point. That is the precise planning that Hashem involves himself
in from the day we are born. He sets things in motion that can
have an effect on us years later. We have all seen it, now we
have to realize it more often.

Hashem talks to us ALL day EVERY day. We just need to
Listen.

! See also below, pg. 103.
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It is an excellent exercise for us to start looking ataay and
“seeing” something that HKB"H did for us. We should ask our
children, “What did Hashem do for you today?” | believe that
this would be greathinuch and maybe soon, it won't just be for
the Sedarim that we stay up into the late night or eadgning

to recount Hashem'’s greatness.
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Remembering the Oppression of Egypt

Rabbi Moshe Grossman

The story of the Exodus from Egypt provides us with profound
insights into how Hashem metes out justice. The Torah tells us to
remember the Exodus numerous times in different contexts.

In ParshasMishpatim (Shemos22:20), the Torah forbids us to
mistreat a convert, referring to him as a stranger: Do mbalhg
abuse or oppress the stranger because you were strangezs in th
land of Egypt. TheRambanexplains that the Torah adds the
reason “because you were strangers in Egypt” as a reminder to
us that Hashem saw our suffering in Egypt and responded to our
prayers. As a result, He redeemed us. The Ramban states that
this is a way of Hashem. He hears the cries of the oppkesse
those who have no one else to turn to, when they turn to Him.
Therefore, He will hear the cries and the prayers of the coifivert
he is downtrodden and will save him from his oppressors and
punish them as He does for the widow and orphan when they are
oppressed.

The question is, however, how do we see this from the Exodus?
After all, Hashem made a covenant with Avraham during the
bris bein habesarimto redeem the Jewish people. Perhaps the
redemption from Egypt was simply a fulfillment of that covana
Once Hashem heard their prayers and the 400 years of
subjugation were up, He began to bring about the redemption
that He had promised. In fact, thesukimin the beginning of
Shemog2:23-25) suggest just that. How does the Exodus from
Egypt show how Hashem will react to the prayers of a convert
where there is no such covenant? Furthermore, in the covenant
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itself, Hashem promises to judge the nation that will enslase t
Jewish people. ThRamban(Bereishisl5:14) explains that even
though the slavery itself is part of the covenant and He will no
punish the oppressing nation for that alone, He will punish them
for any harm they do to the Jewish people beyond that. Therefore,
it seems that Hashem is just fulfilling His promise in bis
beinhabesarimHow can it be that this shows that He will do the
same for the convert? Perhaps it is only because of the covenant!

It seems that th®ambanis not just referring to the fact that
Hashem answered their prayers and saved them from their
oppressors. As he mentions RarshasShemog2:25), Hashem

had mercy on them when He heard their prayers and redeemed
them as He promised even though they had no merits on their
own. TheRambanexplains this idea in more detail Parshas

Bo (Shemo4.2:43). He discusses the calculation of the 400 years
mentioned in thedris bein habesarimin the pasuk (Bereishis
15:13): 03723 077 X2 YR TP WT M2 7D YID YT DOX? WX

TIY niRn vaIx an'X 1Y), And He said to Avram, you shall surely
know that your children will be strangers in a land not theirs,
and they will serve them, and they will oppress them for four-
hundred yearsAlthough Rashiand others explain that the 400
years commence with the birth of Yitzchak as mentioned in the
Midrash Rabbah the Rambanholds that the 400 years began at
the bris beinhabesarim 30 years before the birth of Yitzchak, as
stated inSeder Olam RabbafPerekl). Therefore, the 400-year
period ended 30 years before the Exodus. Hambanexplains

that the Exodus should have occurred 30 years earlier but did not
because of the sins of the Jewish people at that time. Biege

had committed grave sins and had completely turned away from
Hashem, He could not redeem them. Rambanstates that the
servitude would have even lasted longer if the Jews had not cried
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out and prayed to Hashem. However, their prayers aroused
Hashem's mercy and He redeemed them.

This is how theRambanunderstands thegasukabout the convert.
When the Jewish people turned to Hashem and prayed that He
help them, He responded to their prayers and redeemed them
even though they had mechusimThe Torah is telling us that if

this is the case with the Jewish people who did not desebe to
redeemed, certainly the convert will be answered when he prays
to Hashem. The prayers of the convert, who has given up so
much to become part of the Jewish people and serve Hashem,
will surely be answered. Hashem will help him and protbéct

from those who seek to do him harm.

It is worthwhile to consider how much Hashem did for us and
how far He went to redeem us in Egypt. As mentioned above, the
Jewish people had no mitzvos to merit Hashem's intercession.
TheMechilta (ParshasBo, Perek5) understands from@asukin
Yechezkekhat Hashem went so far as to actually give them
mitzvos to perform to merit redemption. Tipatsukstates (16:6):

"0 TRT2 77 MR g TRTR 77 X)) TR Nopiann TN, And |

saw you writhing in your blood, and | said to you: By your blood,
live! And | said to you: By your blood, livelThe Mechilta
understands that this repetition in thasukof “By your blood,

live” refers to the two mitzvos involving blood that Hashem gave
them just before the Exodus: the blood of the pesach-offering
and the blood ofmilah. Through the fulfillment of these two
mitzvos they merited being redeemed from servitude in Egypt
Hashem not only heard their prayers, but He also provided them
with the means to be redeemed! This incredible chesed was only
the result of their prayers. Thus we see how powerful sincere
prayer is.
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Pirkei DeRebbi Elieze(Perek29) derives another insight from
the pasukin Yechezkebased on the repetition in thaasuk He

says that not only did the redemption from Egypt occur because
of these two mitzvos, but the final redemption will also come in
the merit of these two mitzvos. TRadalin his commentary on
Pirkei DeRebbi Eliezerasks how can it be that we will be
redeemed in the merit of these two mitzvos? We cannot offer a
pesachsacrifice nowadays. He answers that since the Jewish
people in Egypt accepted and performed these mitzvos with such
greatsimchah Hashem remembers their performance, and they
stand by us as a merit to this day. Why doedRi@@alsingle out
performing the mitzvos witsimchahas the reason they provide
azechudo the later generation? Apparently because if they were
performed with simchah we can assume they were also
performed with the propdtavanah with yirah, and withahavah

But why then does theRadal mention only simchal?
Furthermore, we learn from tiRambanthat even &ris with
Hashem alone is not sufficient to bring about redemption without
mitzvos performed by that generation. Also, even though the
Avos performed many mitzvos on a level sinchahthat we
cannot imagine, the generation in Egypt still had to perform their
own mitzvos to merit redemption. How can tkechus of
mitzvos performed in Egypt help bring about the final
redemption?

| think that performing a mitzvah witeimchahleaves a very
deep impression on those who witness it. In particular, children
are very moved by it. They, too, are excited and inspired to
perform that mitzvah in the same way. Their bond to the mitzvah
is strengthened; and they, similarly, pass on not only the
performance of the mitzvah, but also the enthusiasm and
dedication that accompany it to the next generation, and so on.
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Today, two mitzvos that seem to be kept by all Jews, who
identify as Jews, arbris milah and Pesach. Most Jews attend a
Seder. Although we cannot hav@esachsacrifice at our Seder,
we have certain things at the Seder to remind us of it. Vithde
true for many Jews that their observance of Pesach miglienot
complete and their Seder might be minimal, they still expees
connection to Hashem and to the Jewish people through these
mitzvos. This dedication to these mitzvos is because of the
simchahthrough which the Jews in Egypt carried out these
mitzvos. Thus the performance of these mitzvos by all Jews, who
identify as Jews, connects us to the mitzvos performed by the
Jews in Egypt that will thereby provide thechusirmeeded to
bring about the final redemption.

Lastly, we also learn from here an important principlehimuch

We teach our children by example to a very great extent.
Mitzvos carried out wittsimchahwill leave a profoundly deep
impression on our children
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SederHaSeder(the Order of the Seder)

Aaron Cheifetz

[The following dvar Torah is based orestival of Freedomby
HaRav Joseph B. Soloveitchick zt’l.]

The word “Seder,” which means structure or organization, does
not appear anywhere in the Mishnah or Gemara. It is mentioned
in the Rambami1 72 2wy awonn %2 198 Me» nwy 170, The
“Seder” of performing these mitzvos on the night of tfiednth

is as follows..He then lists the order of the Seder. This structure
is apparently necessary to fulfill the mitzvos performédha
Seder.

What would be wrong, asks the Rav, with coming home and
making kiddush, washing and eating and then having the Seder?
The first cup would be kiddush, the second cup would be
bentchingand so on. The Rav answers that you must first
understand that each of the mitzvos of the Seder has twogspect
two fulfillments @n1p). Each mitzvah is a performance in itself,
and each one also contains an aspe8iggurY etziadMitzrayim

(o>xn nxvx> 119°0). This is how the Rambam understands Rabban
Gamliel's statement that one has not fulfilled his obilayatof
Pesach without thé&orban pesach matzah and maror. This
means that it is necessary to explain the reasoning behind each of
the three mitzvos in order to fulfill one’s obligation.

The Torah commands uSHemosl2:18): n'xn 98'A 2733, In

the evening you shall eat matz@se could fulfill this command
simply by eating the matzah, without explaining anything. But
the Torah also says with regard to the mitzvah of matzah (ibid.
13:8):o07%mn “DRY "7 ' ARY A7 MY 1KY XN 02 7137 DT,
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You shall tell your son on that day saying: “It is because of this
that Hashem acted upon my behalf when | left EGymt is, we
are commanded to tell the children why we are eating matzah.
The Hagadah expounds thpasuk mywa X9% *nnk X2 07 MM2y2
72199 DN MM 8n ww, “It is because of this'teaches that you
fulfill the obligation of telling the child only at the time tha
matzah and maror are before you (we don't havektirtban
pesach nowadays). From this we can infer that there is a
fulfillment of the mitzvos of matzah and maror that is esato
Sippur YetziasMitzrayim in addition to the fulfillment of the
mitzvos that are fulfilled by the physical act of eatingriatzah
and the maror.

The best proof that eating matzah contains an elemesipr

is because you have to recline, which is requiredsiigpur. If

one eats matzah and maror befsigpur, he fulfills only the
mitzvah of eating, but not that sippur. Therefore, if you eat the
matzah and maror before you read the Hagadah, you have not
fulfilled the mitzvos properly. You need both parts, the eating
and the explaining, which is why they need to be done in the
context of the Hagadah. Even kiddush abentching are
integrated in the framework &ippurYetziadMitzrayim so they

need to be in their proper place.

We can now understand why we need to wait until it is dark to
start the Hagadah. We might have thought that it is bedhase
mitzvah of kiddush is fulfilled with first cup of wine and one
may not recite kiddush until it is dark. But the real reasdhas
kiddush is part o$ippur, and sippucannot begin until dark, just
like the korban pesach could not be eaten until dark.
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Reward for the Dogs

Chaim Sugar

[The following dvar Torah is based on severahiurim heard
from HaRav Yisroel Dovid Schleisinger, shlit’a.]

When describingnakkas bechoroghe pasuktells us §hemos
11:7):51°w% 292 vy K2 2RI 012 907, To all theBnei Yisrael

no dog shall whet its tongu€hat is, the dogs will not bark at the
Bnei Yisrael when they leave Mitzrayim after the fimath of
Egypt are smitten. The Chaz&8hemos Rabbadil:9) tell us that

in return for not barking, the dogs were rewarded w&hefnos
22:30):7110%%R 2722 1228 N R 7970 N2 12y, Meat of an animal

that became a tereifah in the field you shall not eat; to the dog
shall you throw it.On the other hand, we know that others also
made sacrifices but were not rewarded. For instance, Chazal
(Pesachinb3b) tell us that the frogs jumped into fire when told
to do so by Hashem, yet they receive no special mention. What
was so special about the silent dogs?

Before Hashem gave the Torah to the Bnei Yisrael, he went to
the other nations and asked them if they would accept trehTor
When they asked Him what was in the Torah, He told the people
of Esav that it says stealing is not allowed, and they edftis
accept it. To the people of Yishmael, when they asked what was
in the Torah, He said that illicit relations are prohibit&tfirst
glance it can seem the Hashem was playing a game and had He
told them about some of the other wonderful mitzvos, instead of
the “don’ts,” maybe they would have accepted the Torah. Was
He intentionally trying to get them to say no? Was Hengst
them? And if so, where was the test for Bnei Yisrael?
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When an individual who cannot sleep or is an early riser goes to
a 6:00 a.m. Shacharis minyan, it is wonderful. But when a person
who would normally sleep until 8:00 a.m. gets up to go to a 7:00
a.m. minyan, he deserves special mention. When an individual
strengthens himself to do something that does not come naturally,
to do something against his nature is a commendabte act.

When Hashem asked the other nations if they would accept the
Torah, He gave each nation an example of something that is in
the Torah that is contrary to their nature. To a people steeped in
murder, telling them that the Torah requires you to eat cholent on
Shabbos is not a true test. Only if you are willing to accept

something requiring you to go against your natural tendency is it
a true and complete acceptance.

Were the Bnei Yisrael also tested? Absolutely. éshamatof

every Jew wants to constantly reach higher spiritual leVéist

is theneshamah’siatural tendency. Imagine what was going on
at the top of Har Sinai duringhatan Torah The Ribono Shel
Olom was there, Moshe was there, the Torah was being handed
over to the Bnei Yisrael, can one imagine a more spiritua
moment? And the natural tendency of aeshamosvould be to

get as close to the top as possible. And here comes thehest. T
Bnei Yisrael were given a limit to how close they could get.
boundary was set and if it was crossed the punishment was death
(Shemo4.9:12).

And so it is with the dog. A dog barks. That is what it does by
nature. It was certainly a big sacrifice for the frogs to jump a

fire for Hashem. However, it was accomplished with one swift
action. On the other hand, for the dogs to refrain from barking

! See also below, pg. 70.
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the entire night required an extreme amount of self-control and
discipline. And for this a reward was required.

One more point. Many of the items that we eat and acts that we
perform during the Seder are intended to symbolize our
enslavement in, and redemption fromlitzrayim Is there
something done during the Seder that recounts the dogs’ not
barking? Yes, there is. The Gemara tells us that a town with
many dogs will not have many thieves. This is simple to
understand, since the thieves know that if they try to enter a
house at night the dogs will start barking. And what thievery
goes on at the Seder? Stealing #ifikomin We steal the
afikominto symbolize the silence of the dogs.

35



Darchei Noam

Inviting a Non-Jew to the Seder

Rabbi Yitzchak Yochanan Friedman

The Yaavetzclaims that our announcement in the beginning of
the Sedery> °n» 1937 95, Whoever is hungry, let him come and
eat, refers to non-Jews. This understanding is echoed by the
Shem MiShmueln his commentary to the Hagadah. Their
rationale to invite the non-Jew to the Seder is due to Chazal's
mandate Gittin 61a):0™"oy 1w o179, We support indigent non-
Jews. The Yaavetzcould have asserted that one should invite
non-Jews to his Seder since they are commanded to believe in
Hashem and the purpose of the Seder is to fortify that belisf. It
reported that Rav Yaakov Kamenetzky zt’l allowed his gentile
physician to attend his Seder. Admittedly, this case wagdliffe
since the doctor asked to be present and Rav Yaakov didn’t
invite him. However, we will soon see that this should also be
problematic.

There are twochidushimin the words of theYaavetz one
technical and one philosophical. First, the technical. The
Shulchan Aruch(512:1) codifies the words of the Gemara in
Beitzahthat it is forbidden to invite a non-Jew to a Yom Tov
meal lest he come to cook extra food for the non-Jew (on Yom

! Found in his commentary on the Hagadah, as pualighthe
Hagadah Kol Bo

2 YatedNeemanMarch 4, ‘11, pg. 42-3
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Tov). Rav YaakoV,the YaavetzandShemMiShmueldon’t seem
to be concerned about this restriction?

The Aruch HaShulchan(512:3) claims that, according to the
Rambam the prohibition only applies to inviting a non-Jew.
However, if he asks you to attend the Yom Tov meal you may
agree. This would explain the behavior of Rav Yaakov. However,
the Aruch HaShulchancontinues that according to tAerr one
must tell the gentile that he should know that no extra food will
be prepared for him. Th&hulchan Aruchthough, paskendike

the Rambamand not theTur. The Taz (512:4) says that even
according to th&®ambanthis line should be told to the non-Jew,
not out of a halachic requirement (as The maintains) but out

of good manners. Perhaps, Rav Yaakov told this to his doctor
when he acquiesced to his request. However, what do the
Yaavetz and Shem MiShmuel do with the aforementioned
prohibition?

My answer to this question is not as good as the question itself,
but this is what | propose as a possible solution. Tidm(ibid)
continues that if you beg the non-Jew to attend the Yom Tov
meal and he doesn’t confirm his attendance before the holiday
and then shows up on the holiday, you may not feed him. Saying
1957 95 on Pesach night will only attract the most destitute of
guests. In such an instance there is no fear that he will try to
flatter the guest by cooking a special pot of food for him. He will
surely be satisfied to eat what the family is eating ane tiseno
worry that the Jew will cook especially for him on Yom Tov.
Though theShulchan ArucKibid.) uses this rationale to allow

® Rav Pesach Diskind, a grandson of Rav Yaakov,ectmjed that it
must have been a Shabbos Seder to which the doeitad himself.
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one’s servants, messengers, and walk-ins to partake from the
Yom Tov meal (and here the non-Jew is invited) one could add
the following sevarah On Pesach night, Jews view themselves
as kings and queens. Therefore, we don’'t worry that Jews will go
out of their way to accord the special honor of cooking a dish
especially for the non-Jewish guest. All this is speotdatn
trying to understand the position of the aforementioned
Acharonim

As for the philosophical issue: Is there really an obligation to
inform gentiles of the miracles that transpired to theislew
people. In other words, is thepgsumeinissato non-Jews? Rav
Moshe Shternbuch Moadim U’Zmanim 2:141), brings the
opinion of his uncle Harav Pines that (at least accondiftpshj
Shabbos21b, *x7m7n 7"7) there is an obligation opirsumei
nissato gentiles. In footnote aleph, Rav Shternbuch brings that
the Bais Pinchasand otheitChachomimalso concurred with this
opinion. Rav Shternbuch, though, rejects the proofs proffered by
his uncle out of hand and maintains that there is no such
obligation. What seems to be the conceptoathlokesdetween

Rav Shternbuch and his uncle and hencétis Pincha8

The Rambam paskensthat the obligation to die for the
sanctification of Hashem’'s name is only applicable in the
presence of ten Jews. This follows the literal reading of the
pasukin Parshas Emon(22:32): 5x7%» 12 7in2 *avipa, | will
become sanctified in the midst of the Children of Israkle
seems to be saying thgiddush Hashens for Jewish eyes alone.

However, when Hashem wanted to annihilate Binei Yisrael
after thebawn Ron, the pasukin Ki Sisacites Moses supplicating
Hashem as follows (32:12p%°%i7 7y72 71K 0787 1R 1Y
o°772 op X 2772, Why should Egypt say the following: “with evil
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intent did He take them out, to kill them in the mountains...
Similarly, King David records inrehillim (79:10): »nx™ 117

70 2-% M o133, Why should the nations say where is their G-d?
The Torah inParshas Va'Eschanafurther insists that if the
Jews keep the Torah the non-Jews will observe (438):1 m
02°197 1010271 WK DRI MIRT 9702 0pdTs oovswm oopn 7 WK

oi»3, Which is a great nation that has righteous decrees and
ordinances, such as this entire Torah that | place before you this
day?

All of thesepesukimseem to indicate that it is a desirable that
the non-Jewish world appreciates the Jewish people, its Torah
and the Divine Providence showered upon them. Although you
might not have to sacrifice your life to avoid the three cemldi
sins in the presence of non-Jews, other formsKifdush
Hashemare appropriate for the viewing of non-Jews. How do we
put all these sources in context?

What is the definition oKiddush Hashenand hencepirsumei
niss?? Rav Moshe Heinemann, shlita, has said often that there is
a mistake in understanding the true nature of the mitzvah of
Kiddush HashemlIt does not mean that one should cause
gentiles to view Jews as nice and kind. Rather, the true dmfinit

of Kiddush Hashemis that the Jew is willing to act in
consonance with the will of Hashem, despite hardship. With this
he becomes a role model of one who follows in the ways of
Hashem. Thus, any mitzvah that one does in front of other Jews
contains an aspect ¢fiddush HashemAny one of the seven
Noachide commandments that he performs in front of a non-Jew
has an element dfiddush HashemHowever, when one gives

up his life rather than transgress one of the three calitahe

39



Darchei Noam

is modeling an obligation that is exclusively Jewish. Hence, only
a Jewish audience necessitates giving one'’s life.

With this we can understand tierushalmi(Bava Metzia2:5)

that my fathera”’h would constantly mention to me, in my
formative years. Shimon ben Shetach bought a donkey. Lo and
behold, when he opened the saddlebag, there were diamonds that
had been forgotten by the gentile seller. Rav Shimon returned the
diamonds, at which point the gentile exclaimed, “Blessed is the
G-d of Shimon ben Shetach.” The Gemara cites this as an
example ofKiddush HashemOf course in money matters there

is Kiddush Hashento gentiles. For are they not commanded to
be honest in money matters? It falls under one of the seven
Noachide laws, that a hon-Jew may not take money that does not
belong to them.

Similarly, when theRambandiscusses supporting indigent non-
Jews he cites two reasons: not to incur their wrath aathtdate
Hashem, Whose mercy extends to all his creations. What about
Kiddush Hashem According to Rabbi Heinemann'’s formulation,
the answer is simple. Non-Jews are not commanded to give
charity. Hence, there is nKiddush Hashento non-Jews by
modeling acts of charity. Yes, he might think that | am a nice
guy, but that does not make #¢iddush Hashem

However, we quoted theasukin VaEschananWhich is a great
nation that has righteous decrees and ordinances sounds

like there is an aspect &fiddush Hashenthat includes the non-
Jews respecting all the laws of the Torah, not just thenseve
Noachide laws? In response to this question we must say that
this realization on the part of the gentiles is something wiky
arrive at on their own. There is no proactive obligation on the
part of the Jew to model tharyag mitzvos to non-Jews.
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Now, we can answer our original question. First, we need to split
the act of pirsumei nissainto the maaseh hamitzval{the
requisite act) and theachlis hamitzvah(purpose of the act). In

the case of Pesach, the requisite act is the drinking of the four
cups of wine. On Chanukah, we light the candles of the menorah.
In both cases, the purpose of these acts is to publicize Hashem’
providence towards the Jewish people. The absence of a
requirement to share the Pesach story with gentiles iedithat
even though non-Jews are required to believe in G-d's
providence, we do not fulfilpirsumeinissawhen we share this
message with them. We focus on thaasehhamitzvah Non-
Jews are not required to recount the Jewish exodus or to light
Chanukah candles. Hence there is no obligation to model these
acts for non-Jews.

What would be the rationale of Rav Pines andBhis Pinchas

that there is a mitzvalof pirsumei nissawith the Chanukah
lights but presumably, not with the four cups of wine? To answer
this question, we add another question. Why does the mitzvah of
pirsumei nissamanifest itself in the four cups of wine and not
the re-telling of the exodus story?

It seems obvious that even though both acts are filsdmei
nissa they have different objectives. Had the Seder just
consisted of thesippur Yetzias Mitzrayimit would be a
recounting of the story. Though our Rabbis have instructed that
“one is obligated to see himself as having himself gone out of
Egypt,” the proof that one has accomplished this goal is in the
four cups. When one feels that he is the beneficiary of a great
kindness he will toast the giver of the kindness. The drinking of
the four cups is a proof that he feels the effects of thacteir
even today. In the context of the four cups we defimsumei
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nissathat we feel the effect of the past miracle even inhire
and now. The non-Jew, who was not the beneficiary of the
Egyptian miracle, has no connection to this mitzvah.

In contrast, thepirsumei nissathat involves the Chanukah
candles is of a different nature. The lighting of the menorah
reminds us that just as Hashem performed miracles in the past
he is capable of doing the same in our current situation. Fhis i
message that is universal. All non-Jews are required tosbetie

an involved G-d. Those that say there ispiGumeinissato
non-Jews maintain that either there is no need to npicimei
nissafor non-Jews since it is not one of their mitzvos or that t
message is not the universal one of G-d’'s providence but that
one can feel Hashem’s closeness at the time of miraclesnAg
this is exclusively for the Jewish people.

[This dvar Torah is dedicated to Dr. Erwin Friedman zt"l and Mr.
Aaron Pernikoff zt”l, who weremikadesh shem shomaim
wherever they went.]
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The Structure of the Hagadah

Reuven Kaplan

I. Dipping for Geulah

The Seder begingx w7 XyIRa 827 MWL 857 ’nws, this year

we are here, next year in the Land of IsraélAnd we end the
Seder similarly by proclaiming>>v17°2 axan mw?, next year in
Yerushalayim. Our Seder, however, is symbolic, as we do not
perform the principle part of it: bringing of therban pesach
since we no longer have the Beis HaMikdash. Chazal teach us
that the second Beis HaMikdash was destroyed becasseasf
chinam (baseless hatred). So, if we are beginning and ending
our symbolic Seder with a plea that tigiglus come to an end
and for our final redemption to come, why do we not discuss this
concept ofsinas chinamat the Seder and take corrective action
for this defect? We should discuss at the Seder the remedy f
sinas chinamas that will bring the finajeulah

The Ben Ish Chaisuggests that we do talk about it in our
Hagadah. The question “why is it that on all other nights we do
not dip even once, and on this night we dip twice?” alludes to the
notion ofsinas chinam The first dipping (egg into salt water),
reminds us of the originainas chinanthat affected us — when
the brothers dipped Yoseph’s tunic into blo8ereishis37:31).

The second dipping (intoharose¥ corresponds to the second
dipping mentioned in the Chumash, when the Jewish people in
Mitzrayim used the bundle of hyssop, dipped it into blood of the
pesachoffering and then put that blood on the door posts — in
order to save themselves from the plague of the firstborn
(Shemosl2:22). The bundle, points out tiBen Ish Chaiis
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referred to asTi, which also means unity. It was this dipping
of unity in Mitzrayim that served as #kun for the original
dipping of Yoseph’s tunic by the brothers, the original separation
of theshevatim

It is through the analysis and discussion of this concept of
“dipping” that we come to the realization of what needs to be
done to end our current exile: unity is ttieun for the sinas
chinam.

Rav Elchanan Wassermapoints out that from the many
slanders that the anti-Semites have used against us throughou
the years, it is the recurrent lie of “blood libel” thamnially has
always come out around Pesach time. This is a Divine messag
— we have not yet rectified the sin that led to the destruaif

the second Beis HaMikdash, and Hashem is giving us a hint as to
what needs to be done. (Blood alludes to the origaiahs
chinamtransgressed by Yoseph's brothers.)

It is no accident that the Seder night and Tisha B’Avdalthe
same day of the week. If we are celebrating the PasSmdar
symbolically without thekorban pesachthen we have not
rectified the sin that led to the destruction of the Beis HaMikdash,
and therefore we are mourning the destruction of the Beis
HaMikdash instead of celebrating its rebuilding and our final
redemption.

The above is based on lectures and writings of Rav Yissachar
Frand. | would like to add to this a thought based on the
derashosof our Mara D’Asra. When we hear how we have to
remedy oussinas chinanin order to merit thgeulah,this cannot

be all we need to do. Think of someone vahas veshalorhad

a heart attack because of a buildup of cholesterol. If he merely
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goes on a low-fat diet to lessen his cholesterol intake, haati
succeed in repairing the damage to his injured heart. Yes,
cholesterol caused the damage; but the damage is much greater
than having a dangerous amount of fats in his system, and it
must be addressed without delay. His heart problem might now
require stents or any number of emergency procedures to
stabilize it and prevent even worse damage, including death.
Only after the person is out of danger can we go back tmtte r

of the problem to prevent it from reoccurring.

The Beis HaMikdash was destroyed throwjias chinamBut
merely working on improving onesnas chinanwill not fix the
damage of our lost Beis HaMikdash just as the low-fatwikt

not help the heart-attack patient in the CCU. We could alhée t
nicest people in the world, but be content with our livegailus

that would not bring thgeulah.We first have to recognize what
we are missing without our Beis HaMikdash, and how painful it
is for us to be imaluswithout the opportunity to have a normal,
close relationship with Hashem. Only if we have done that can
our work on avoidinginas chinaneffect thegeulah.

We can now have a deeper understanding of the words of the
Gedolim mentioned above. Yes, there hits about avoiding
sinas chinamduring the course of the Seder. But more
importantly, we openly and explicitly proclaim at the beginning
and at the end that we want to get out of galusand return to
Yerushalayim. Only with a complete awareness of our goal will
our hints at avoiding the cause of tjushave any meaning so
that this year’s Tisha B’Av will be a Yom Tov.
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. Remembering Yetzias Mitzrayim: How is this
mitzvah different tonight than all other nights?

Since we have a mitzvah to remembyatziasMitzrayim every
day, how is the mitzvah different on the night of the Seder?

Rav Chaim Soloveichik explained that there are three differences:

1. There is an obligation on Seder night to tell others about
it in question and answer format.

2. We tell it over as a chain of events (as a specificrarde
the Hagadah).

3. We have an obligation to explain the reasons behind the
different mitzvos that we do while reciting the story of
YetziadMitzrayim

Rav Pam says that Rav Chaim’'s explanation also explains the
specific order of the Hagadah, as follows: We start with an
introduction and then talk about the four sons (corresponding to
first point, obligation to tell to others). Then the passapas t
start with wwmax v 791 amay 72w a%nnn, Originally our
ancestors were idol worshipersjescribe the events that
preceded and led to our bondagéviitizrayim (corresponding to

the second point, chain of events). Finally, the sectionsthas

with % 9%°%m3 127, Rabban Gamliel saysbegins the
explanations behind the different mitzvos done this evening
(corresponding to the third point of the obligation to explain the
reasons behind the different mitzvos).
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Lessons from theRasha

Moshe Kravetz

The Hagadah state®n? nxii am2avn an 29K R an ywd, What
does the rasha say? What is this service to y¢o®, what is
the complaint of theash& TheBeisHalevi explains that when
the rashaasksnl? nx'13 177°2y7 7, he really means to ask why
we are still doing these antiquated practices. Tasha is
agreeable that Hashem gave us the mitzvakodban pesach
and “it once had its place” — only whevodah zarah was
common. At that time, bringing thieorban pesachwas of big
significance and &iddushHashem However “it does not apply
nowadays” wheravodahzarahis no longer rampant; therefore,
there is nokavod Shamayimto continue these practices and
instead let's honor Hashem in a more “practical way”!

In the Torah the answer given immediately following theha’s
question is $hemod.2:27):°n2 Yy noo WK 17 X347 109 M2 RINK)

oM¥n NR 19332 o°7¥na OxI0 °13, You shall say, “It is a pesach-
offering to Hashem, Who passed over the houses of the Bnei
Yisrael when Hashem smote the Egyptians.

The Torah is teaching us an important lesson: that when one
hearsapikorsesshe has to strengthen himself. So the answer we
say toourselvesds 117 837 nos n2] onIaR). Thepasukdoes not say

12 op7mNy, you shall say to “him.”Rather, it is an answer to
yourself.

What then do we answer th@sh&? The Hagadah chooses much
blunter terms and uses tpasukof (Shemo43:8): iy n7 112y2
ovx¥nn nR¥a °7 7, It is because of this that Hashem acted on my
behalf when | left EgyptThis is essentially the same thing we
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answer thénxw® y1 1xw, [the child] who does not know how

to ask(see Rashi tgasukb5). n1 m12y3, it is because of this,
teaches us a fundamental answer t@pikorsim— that although

you may have some validity to your claim that fiesachin
Mitzrayimwas to eradicatavodahzarah (and the reason we eat
matzahis because the dough did not have a chance to rise and
marror because “our lives were made bitter”), all these reasons
are not why we keep these mitzvos or commemorate these events.
Rather, the mitzvah ahatzahwas written in the Torah, and we
know that the Torah preceded the creation of the world. In
addition, as is well known, thvosalso kept thenitzvosbefore

the Torah was given, and they certainly ate thwtzahbefore

the geulahfrom Mitzrayim

Therefore, we cannot say that the mitzvos of Pesach came about
because of a commemorative event, but rather it wasettieus

of the mitzvos that brought about the event; and contributed to
thegeulah

This is precisely the answer we give theha *% "7 7y 71 M2v3,

It is because of this that Hashem acted on my behalf when | left
Egypt. We do not say because | left Egypt therefore | do these
mitzvos. To the contraryThe mitzvah brought about the
reason As we say that in theechusof pesach, matzahgand
marror we were able to be redeemed. This concept similarly
applies to all mitzvos.

This now leaves us with a powerful, fundamental refutation to all
those who claim that mitzvos are outdated if the reason no longer
applies. For the reason we keep mitzvahs is simply becaisse it
the commandment of Hashem. Therefore, the concluyatisgk
reinforces this by statingshemosl3:10): nX'13 "pna nX Y

e o ATying, You shall observe this decree at its designated
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time from year to yeaiThat is, even though we sometimes may
have a reason for a certain mitzvah, it is stdhakand it applies
mpne oo, forever and evereven if the reason no longer seems

to apply.

The Torah commands parents time after time to impart the
lessons ofretziadMitzraim to their children in the correct way to
hopefully prevent having a child that isasha, chas veshalam

7°7AKY RI77 092 7327 PTAT) - 1L, N
VR DIDR) DRT 0V RR? R 132 TR 0D W) - T L3 e
0°7%03 “N72YNT IWR DX 732 127 732 21832 1200 1971 -2, Mnw

Why does the Torah mention this obligation in so many different
ways? The Torah stresses this concept to inform us that the
primary obligation of educating one’s child is upon us, the
parents. Information can be passed on from teacher to student
but yiras Shamayim(fear of G-d) andmiddos tovos (proper
manners) must be taught at home. Parents set the tone; they
create the atmosphere in which a child is nurtured. It is not
enough to exempt ourselves from our obligatiorcluihuch by
sending our children to Yeshiva@hinuchbegins at home The
pasuksaysTia 778¢” °3, when _yourson asks yqunot just his
teacher educating him.

May we bezochehto fulfill mitzvos with the rightkavanahso
that we have a lasting impression on our children and future
generationsn ' oo, forever and ever!
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The Four Sons of Recent History

Label Cooper

The radical pace of change in modern Jewish History has
reverberated in every imaginable direction. In the most recent
century, Jews worldwide have experienced history’s worst

oppression, poverty, suffering and catastrophic destruction. This
has been true on both a national and individual level. But also
within this time period Jews worldwide have experienced some

of the very opposite — immense national joy attaining a

previously unimaginable resettling of our ancient Homeland, the

winning of miraculous wars, witnessing the ongoing blossoming

of Judaism, and much more. On an individual level, large

segments of our people have also experienced unparalleled
freedom, wealth and all types of worldly successes. Furtheymore
it's quite amazing to note that even some of the very same
people have lived lives overlapping these seemingly opposite
worlds, partaking first-hand in the lowest of lows and the highest

of highs.

These huge swings of fate, which so often find our people right
in the middle of the drama, tend to indicate that we're paa of
larger unfolding story, a Divinely-guided journey of some type,
hopefully bringing us towards a planned and purposeful direction.
We hope that if it's true, we won't be left behind. But theypie

is so big and complex that our heads spin if we try to make sense
of it as a whole.

Hidden in the words of Chazal, we know there are gems of
illumination, each tailored to directly shed light on thayve
unique structure of tests and circumstances for each time period.
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As such, there is in fact a fascinating observation thataidhe
which seems almost as if it were designed to fit the unique and
specific times of our modern history. As you'll see, we cao al
extrapolate from its wisdom to learn in what direction we must
go if we are to attain fulfillment of our national destiny.

This observation is initiated by analyzing the specific oider
which the four sons are noted in the Pesach Hagaddah. The order
that our tradition provides is as follows:

(1) thechacham(wise son),

(2) therasha(wicked son),

(3) thetam (simple son),

(4) theshe’eino yode’a lish’o{son that knows not how to ask).
Please keep this specific order in mind as we go forward.

Now, before we set out to parallel this order with the uiigld
of modern history, let us consider one aspect of where Jewish
observance and non-observance currently stands.

We have today, more so than ever before, a very sizeable
percentage of committed, observant Jews who actually grew up
on the very edge of spiritual abyss, thousands upon thousands of
Jews who were a hairsbreadth away from being forever
assimilated and cut away from the unbroken thread of Jewish
heritage stretching for millennia. Furthermore, and most
unfortunately so, precious few of these Jews are being spared the
pain of seeing close family — brothers, sisters, cousins, childhood
friends — seemingly drifting ever further away and rematenfr
their last vestiges of Jewish spiritual survival.
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Let us now study this observation. It suggests that the tmg s
and their order is by design — meant to illuminate through
parallelism the unfolding of recent Jewish history:

Thechacham(wise son): This is the first generation,
first in the sense that we see it that way — meaning
the Jews of pre-World War I, still connected to old
history, a world still linked to a totally different era.
The vast majorities are observant, deeply adherent to
our faith; they are remembered and still revered as
the pious, the learned and the righteous — in short,
they are reflective of thehacham

(2) Therasha(wicked son): This is the generation of
war and great suffering. Though we dare not label
them as deserving of the horror that befell our
people in their time, we nonetheless presume that
some level of guilt of the Jewish nation may have
made it possible for such degradation to have been
allowed to be brought upon us. Whether
intentionally or not, we are aware that Jews leading
into this time were beginning to turn away from
tradition and embracing the lure of the many false
beliefs and ‘isms,’ leaving our Holy tradition behind.
Sadly, at some level, there is wrongdoing, it is
indicative of sin, suggesting it is likened to the path
of therasha

(3) The tam (simple son): Consider who are the

children of the above, the post-war and thus early
modern world generation? For most of those who
became rather than were born into religious

observance, this would be the generation of our
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parents. These were the young survivors of the old
world suddenly thrust into a totally new world, with
littte if any guidance left from the previous
destruction. But most knew (know) that they were
Jews, and whatever that means, it seemed to be of
some importance to them — at least this much they
retained from the teachings or memories of their
parents. So they went to a Temple twice a year, they
made some kind of Seder, they could almost all read
Hebrew, probably speak some Yiddish, and of
course — they ate bagels and lox and ddagah
Nagillah, because that was their tradition. They by-
and-large did not want their children to intermarry,
but could not convincingly explain to them ‘why
not.” They began to thrive in a brand new era where
observant Judaism was a relic of an old forgotten
and no longer relevant world. They were indeed the
simple Jew.

(4) Theshe’eino yodei'a lish’o(the son who knows
not how to ask): We are that generation. Those who
are the offspring of the simple Jew (above), know
very little, and in some cases next to nothing. Most
know that they are Jewish, but in most cases this has
little or no significant meaning to them. It's not that
they wouldn’t be curious and ask important life
guestions — but the questions will likelpt be about
being Jewish. What kind of Judaism did they grow
up with that would inspire such questions? Why
would they even remotely expect to find answers to
the meaning of life hidden in that small drawer of
their father or grandfather's room that contains a
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couple of nylon kippot and a fringed scarf-like relic
or two that hardly ever was worn? Of what appeal
could this have to them any more than canned gefilte
fish, which for some reason the older folks still find
tasty? Aren't all of these artifacts part of the same
outdated and silly tradition? They don’t even know
that therds something about Judaism worth asking.
So, they are the sons who know not how to ask.

Which leads us to one more curious observation: In a couple of
places in the Torah there is reference made to “three of four
generations. For example, we read of this idea in the portion we
read on fast daysShemos$4:7): 0°12 °12 ¥ 0°12 %Y niaR 11y 79’0

oyan ) owhw Sy, [Hashem] recalls the iniquity of parents
upon children and grandchildren to the third and fourth
generationsWe must ask: Why three or four? The Torah is so
specific with every word and letter, every nuance, but in the
topic about shedding the path of observance the Torah cannot
find a way to be more specific than using the generality of éthre
or four.” Why is this?

But now we can see, using the progression of recent history as it
parallels the four sons, that we are left with a largegrdage of

the Jewish people dangling dangerously on the edge of Judaic
survival. Most have not the foggiest idea who they readyaad

why it matters, and unless it begins to matter they witljik
begin to disappear. Nearly every Jew alive today has some
religious ancestor, probably some Rabbi, two or at most three
generations back. But following the progression of the four sons,
the fourth generation is so distant and removed, that barring a
life-changing turnabout, somewhere in the range of the third or
fourth generation there is practically nothing left. Loss of
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observance might last three, perhaps four generations, but
beyond that seems to lay the precipice of Jewish identity.

Lastly, we can now take this to heart. From the perspective of the
four sons paralleling the unfolding of modern history in its wild
and turbulent swings, we should feel grieved that we might wel
be the generation of the fourth son. So if we don't find a wway
halt the steering wheel, if the ship with its millions ofgmwers
moves any further off course, it is likely to be too late.

Is there really anything that we can do to help the geoarat
children who do not even know what to ask? Maybe. Let’s first
consider if we think our own lives of observant Judaism are
being lived with meaning. Then, we can ask if there is a way t
evoke some curiosity from those “children.” If they see haav w
live, how we observe the mitzvos, and how we speak, can that
serve to arouse some of them to take notice that in the fal
living as a Jew maybe there’'s a question worth asking? perha
here is a good starting point: Let them see you and what's
important to you, and at the very minimum, be delicatelyestirr

to move up to the level of the third son and ask “What'’s this”
Maybe that could be the beginning of a great return, G-d willing.
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Originally our Ancestors Were Idolaters

Baruch Raczkowski

In 731 a7av 72w a2nnn, Originally our ancestors were idol
worshipers...the Hagadah cites pasuk from Yehoshuato
demonstrate the less than ideal origins of our people pd@bek
there states (24:2)a772% "8 70 021vn 02°DIaR 12W° 737 "2v2
DUI0R 0°779R 172 1im *28), Your fathers always lived beyond the
[Euphrates] River, Terach the father of Avrham and Nachor,
and they served other godkast year at our Seder, my son
Nachum Gershon asked why thasukin Navi is used? Why
not quote the relevapesukimfrom the Torah irSefer Bereishis,
where the events are first told? | did not have an answer so |
began to look into the matter.

| found that this question is asked by tdalbim. In order to
understand the answer, though, we need to examine two matters.

e We need to understand the specific role of this paragraph
77 TAY 7 NN,
¢ We need to understand the general goal of the Hagadah.

The Malbim (in his Midrash Hagadal) notes that the Gemara in
Pesachim(116a) presents a dispute between Rav and Shmuel
regarding the Mishnah there that requires the Hagadah to begin
with Israel's disgrace and end with its glory. ThMalbim
explains that the goal in organizing the Hagadah this way is t
capture our interest, by contrasting our disgrace and owmnaati
glory. It is the hope of the Hagadah to impress upon us the
greatness ofhasdeiHashem by telling us where we came from
and how Hashem brought us to the opposite extreme.
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Rav and Shmuel disagree about the definition of the “disgrace”
with which we are supposed to begin the Hagadah, and the
subsequent “glory.” According to Shmuel the disgrace iy
o2 1, We were slaves in EgyptAccordingly, the glory is
Hashem took us out dflitzrayim This is included in the very
next sentenceawn PR 1 ux¥M, And Hashem took us out
from there... The Hagadah is thus able to satisfy Shmuel's
opinion very easily in one paragraph, explaining how we were
servants to a very strong king, poorly treated by our masthr wit
no hope for the future, and Hashem nevertheless redeemed us.

Rav, though, holds that we start the discussion of Israel’s
“disgrace” from the time of Terach, the father of Avraham, who
worshiped idols. The subsequent “glory” is therefore how
Hashem brought us to His service on Har Sinai. This is
mentioned in the continuation of that sentermpni 11277 Pwon
n7av?, But now Hashem has brought us near to His service.
Now, this chain of events is much harder to convey since it
covers not just the story ®litzrayim, but also all the years and
events that took place before thyalus contained inSefer
Bereishisthrough the subsequegeulahenabling us to receive
the Torah at Sinai.

The Malbim points out that we would never finish the story
before theseudahif we had to go through it that way. The
Hagadah therefore found the passageY@moshuawhere the
sequence of the generations from Terach throwgtus
Mitzrayimis condensed in a fepesukimIn this section oNavi,
Yehoshua relates how when our forefathers lived across the river
they worshiped idols. And that Terach was not only the father of
Avraham but also of Nachor. Terach did not teach his sons to
believe in Hashem, and Nachor continued to worship idols.
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Avraham, though, was able to discover on his own that Hashem
was the one G-d of the world. Therefore, only Avraham was
commanded to leave his home to travel to Eretz Yisrael to
become the first of theAvos The passage continues that
although Avraham was to have many children, including
Yishmael and the children of Keturah, only Yitzchak was
considered his successor and became the second &voar
Yitzchak had two children Eisav and Yaakov; but Eisav got Har
Seir. Eretz Canaan was to become the sole inheritance of Yaakov,
the third of ourAvos.The passage concludes with Yaakov and
his children going down thlitzrayim

This passage sums up the relevant sectionsefdr Bereishis
except for one very important incident — thrés bein habesarim,
where the galus and subsequengeulah were foretold to
Avraham. This incident is described in the next paragrapheof t
Hagadah which beginsxws% wnnvan w03, Blessed is
[Hashem] Who keeps his promise to Isrdeteally is incredible
how the Hagadah was able to synthesize the wholsefsr
Bereishisinto these two paragraphs, primarily making use of the
guote fromYehoshuaThe Malbim goes on from here to explain
how the next sections of the Hagadah expound thepkesukim

in the parshahof bikkurimin the beginning oParshas Ki Savo
For thosepesukimpresent a concise description of the actual
galus andgeulah,which led to our receiving the Torah on Har
Sinai. The Hagadah states eaasuk,one at a time, followed by
the derashosthat are derived from each describing the actual
galus and geulah. These present the most basic material in the
Hagadah for fulfilling the mitzvah of speaking abolgtzias
Mitzrayimon the night of Pesach.
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In Every Generation They Rise Against Us

Arkady Pogostkin

One of the fundamental ideas connected with the Yom Tov of
Pesach is the close escape of the fledgling Jewish nation from
the impending spiritual destruction threatening it in Mitzrgyim
the place identified by Chazal as the embodiment of spiritual
degradation, powerful enough to drag us down to the forty-ninth
level oftumah a single step away from the point of no return.

Along with the physical release from the clutches of murderous
Pharaoh we experienced a miraculous rescue from the brink of
spiritual destruction — the forty-ninth degree of tumah.

Our Sages teach us that the Jews’ experience in Mitzrayan i
template and a guide for the future exiles and redemptiooigrof
people, both on national and personal levels. Many times over
the thirty centuries that followentsn nxx>, the Jewish people

as a nation and Jews as individuals have had our spiritual
survival threatened. Not a generation passesu 17 M7 202w
wmva% oY) in which a new destructive force does not arise to
challenge our survival. And each time we must rise to nieset t
challenge.

In this generation, literally before our eyes, a new chafidrag
arisen. The invention and spread of new technologies has made
our world very different from what we remember from twenty
years ago, or could hardly have been imagined fifty yeattsein
past.
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Past inventions that have transformed the world have brought us
challenges in areas of Kashrus (industrial food production),
Shabbos observance (cars, electricitghinuch (compulsory
public education), anghemiras haloshoftelephone), to name a
few. Yet the Jewish people have never failed to overcome the
challenge and turn these developments into tools for reaching
even higher levels of sanctity and service of HaKadosh Baruc
Hu. We have not just survived, but thrived on the new inventions
that human ingenuity has given us.

In this new age, we face a new challenge — communications
technologies that enable unprecedented connectivity with people,
groups, ideas, images, and sounds from around the world — a
type of instant, cheap, and pervasive connectivity that is
gualitatively different from that of the recent past. Wittist
unprecedented ability comes unprecedented responsibility to put
this tremendous power to good use and not let us be caught
unawares by its destructive potential.

The Baltimore community is fortunate to have in its ranks a
dedicated group of volunteers — technology professionals, guided
by the Rabbonim andhechanchim working as a free expert
resource to provide education and promote awareness of
concretesolutions to the problems inherent in the use of the
Internet and related technologies.

The Technology and Family Safety Alliance (TFSA) provides
the following categories of service to the Baltimore community:

e Education and promotion of awareness cancrete
solutions
e Technical support and training
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e Technical guidance for community leaders, school
officials, organization leaders, and individuals

e Influence with tool vendors and service providers to
benefit the public

Because there is no consensus amétagkim on specific
approaches to the addressing the dangers of the Internet, TFSA
does not attempt to resolve those differences. We simplyrely

the well-established agreement among all that doing nothing is
not acceptable.

TFSA strongly promotes the responsibility of each individual,
who has a need for Internet use, to consult a competent source
about its use.

TFSA does not endorse any particular product, setup, approach,
or level of protection. Rather, we act as a free expsdurce to

help community leaders, school officials, organization leaders,
and individuals to makénformed decisiongegarding Internet
safety.

More information can be found at www.TFSA.org or by calling
443-420-TFSA (8372).

We should all merit Divine assistance in this important effort.

[Editor's note: Detailed guidelines developed exclusively fo
BMR under direction of our Mara D’Asra are also available at
those addresses.]
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Havdalah for the Second Day of Yom Tov

Elli Schwarz

This year we recite Havdalah after the first night afdeh into

the second night, because Pesach falls out on a Shabbos and one
must recite Havdalah from Shabbos to Yom Tov. However, we
will see that there is good reason to recite Havdalah after

first day of Yom Tov into the second; and we will discuss why
we do not do so nowadays.

The Gemara iBeitzah(4b) presents a dispute between Rav and
Rav Assi regarding whether it is permitted on the secondfiay
Yom Tov to eat an egg that was laid on the first day. Tisene
guestion that the egg may not be eaten on the day of Yom Tov
on which it was laid because itisuktzehbeing in the category

of nolad (newly formed matter). The dispute centers on whether
it remains forbidden the second day. The Gemara states as
follows:

BR 27) ,712 NIPIM A2 77791 MR 20,017 DY ov2in oon O, 0K
27 XJ) X0 NOR AWITR O9X 27 120 Np ND’5 012 70K 12 .‘lj‘?‘l] il
RIIMY KT TAY) A2 RpHOR *PIDY "X 27,1207 RV Xp¥™) 270 oKX
RY2P2 1PV KITRIT X)2000 "0X 207 013 XL WK XIT? XI)
201 2N T RPY RONT

It was stated. [Regarding] the two-day Yom Tov of Galas/
holds that an [egg] laid on this [first day of Yom Tov] is
permissible [to be eaten] on this [second day]; but Rav Assi
holds that an [egg] laid this [first day of Yom Tov] is forbidden
on this [second day].

X7 DOX TWITR OB 27 120 RP XD
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The Gemara at first assumes that Rav Assi holds thatgipés
forbidden on the second day because in his view both days are
really one extended period kédushah(x>; nox nw37p). It would

then emerge that the egg that was laid on the first dayoof Y
Tov is muktzehthroughout the entire two-day Yom Tov because
that period is considered a single entity.

The Gemara asks that Rav Assi made Havdalah after #gte fir
day of Yom Tov going into the second. This implies that he
holds that the two days of Yom Tov are not a single entity, but
two completely separate days kddushah That is, the reason
two days of Yom Tov are observed is because people in the
Diaspora did not know which day Rosh Chodesh was declared
by the Sanhedrin. They therefore had to keep two days o of t
doubt as to which day was the real day of Yom Tov. Rav Assi,
though, knew that the first of the two days was the true Yom Tov,
with the second day kept only because that was the custtira of
previous generations that did not know the true day of Yom Tov.
He therefore recited Havdalah after the first dayyofm Tov
ended. But if that is the case, he should also permit on the second
day of Yom Tov an egg that was laid on the first day since he did
not consider the two days to be a single entity.

R RIT) RIAMT7 RIT T2Y) 77 KPHOR *RIDY "9 27

The Gemara answers that Rav Assi was uncertain as ttatbe s

of the two day Yom Tov and he therefore recited Havdalah as a
stringency, yet also ruled the egg forbidden on the second day of
Yom Tov as a stringencyRashiexplains that Rav Assi was not
sure if theChachamimof the earlier generations made their
decree to keep two days no matter what, even if one would
happen to know the correct day of Yom Tov according the
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calculation of themolad — in which case theChachamim
essentially “extended the Yom Tov” to establish both days as
one long day; he therefore ruled the egg forbidden for both days.
But it was also possible that the two days of Yom Tov were
established only because of the doubt as to the true day of Yom
Tov; but were we to know with certainty that the first dajhis

true day, we would need to recite Havdalah after that day ended.

Np) ROT RY™IP2 IPYT RIPRIT X200 "OX 227 A°N)p KT ) My
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The Gemara then mentions that R’ Zeira says that it makee s

to prohibit the egg on the second day, since even nowadays (in R’
Zeira’s time) that we know ther7>7 xy°2p , the establishment of

the moon(which Rashiexplains as referring to the calculation of
the molad we keep two days. It must be that libachamim
established these two days as one long day regardless of
knowledge of the correct day. (It should be mentioned that R’
Zeira is speaking after the time of Rav Assi, but stilbbefour
current fixed calendar.)

TheRitvaasks how R’ Assi was able to make Havdalah because
of his doubt. It is aafeikberachah and the rule is that if there is

a doubt whether or not to recitdbarachahone should not recite

it (9772 m>72 1wo). How than could R’ Assi recite Havdalah
when it was a possible unneedegachah(7>v2% 7592)!

The Chasam Sofeanswers that Rav Assi was one of the few
people in his time who knew the precise calculation ofribtad
(However, in R’ Zeira’s time, the method of calculation was
more widespread so it was widely known on which day the
molad would occur, as the Gemara states.) Since Rav Assi
personally knew with certainty which day was the correctalay
Yom Tov, this should require him to say Havdalah. However, his
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doubt was if theChachamimestablished the two days of Yom
Tov as one extended period, thereby abolishing the mitzvah of
Havdalah through their decree. (TGhachamimhave the power

to abolish a mitzvah by instituting that a certain action khou
not be performednfyn %1 aw]; for example, not blowing the
shofar when Rosh Hashanah falls out on Shabbos). On the other
hand, perhaps theéhachamindid not establish the two days as a
single entity, but ruled that everyone should keep two days
because of the uncertainty as to the correct day; tnctse the
Chachamimnever abolished Havdalah. However, most people
could not make Havdalah because they could not be sure of the
correct day. But for R’ Assi who knew the correct day there
would be no problem in making Havdalah according to this
second possibility.

Therefore, th&ChasamSoferexplains, it turns out that there was
no doubt about the obligation of Havdalpér se but only a
doubt if theChachamimabolished it. Because there was only a
doubt whether theChachamimhad decreednot to recite
Havdalah we can employ the principle that one may be lenient
in a doubtful violation of a Rabbinic lawk%p> 131277 po0). R’

Assi was therefore allowed to be act leniently and asghate
Chazal never abolished Havdalah on this day, and therefore he
made Havdalah!

Nevertheless, wpaskenlike Rav (who disputes R’ Assi above)
that an egg laid on the first day of Yom Tov is permissible on the
second day (except on Rosh Hashanah). According to Rav, the
two days of Yom Tov were originally kept because of the doubt
as to the correct day of Yom Tov, but in truth one day was the
actual Yom Tov and the other day was a regular weekday. Rav
cannot hold the two days are one Rabbinic entity, because then
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the egg laid on the first day would be forbidden on the second
day. According to Rav, havdalah would not be recited after the
first day because of the possibility that it was not redbm

Tov, and we don’t makelzerachahin case of doubt.

This was true in Rav’'s time, when there was still a dasbto

the correct day of Yom Tov. With the advent of the modern
calendar, there is no longer any doubt. The Gemara says that
Chazal instituted that we still keep a second day of Yom Tov
because we must follow the customs of our ancestars (1317
0272 ox°piaR). The Tzlach asks that since R’ Assi made
havdalaheven though he had a doubt as to whether it should
have been recited, in our times when we know with certainty that
the first day is really Yom Tov, we should certainly be oltéda

to recite Havdalah! He further adds that the dispute betwaen R
and R’ Assi was not in regards to Havdalah; therefore we don’t
find anyone who argues with R’ Assi regarding the necessity to
make Havdalah.

The Tzlach answers that making Havdalah after the first day
would be inconsistent<no7 *nn) for the following reason: By
making Havdalah we would be saying that Yom Tov is over, yet
at the same time, on the same cup of wine, we would be making
Kiddush saying that Yom Tov is beginning. However, if so, how
could R’ Assi have made Havdalah? Thelach points out a
Gemara inSuccah(47a), which mentions an opinion that we eat
in the succah with &erachah on Shemini Atzeresn the
Diaspora. Although wepaskento not make aberachah we
clearly see that there is an opinion that is not concerrggthe
inconsistency of making berachahthat states that it is Succos
even though it is reallghimini AtzeresTheRitvathere says that

66



Section V: Mitzvos During Pesach

R’ Assi in our Gemara held of this opinion and was not
concerned with inconsistency.

There are several other answers to this question of whjowe
make Havdalah. Th&®ashbasays that when th€hachamim
made the decree to add a second day of Yom Tov, they were
concerned that if people made Havdakfter that day, they
would treat the second day lightly»1fr). Therefore the
Chachamimabolished this mitzvah by instituting that it should
not be performedifyn >x1 aw]. The Tzlachabove notes that R’
Assi was not concerned withe?7.

The Re’ah says that Havdalah is only recited when there is a
change in théalachicstatus of the next day — i.e., after Shabbos
or Yom Tov going in to a weekday when work becomes
permitted, or from Shabbos going in to Yom Tov, when cooking
becomes permitted. However, there is no change in status from
the first day of Yom Tov to the next — although the second day is
only Yom Tov 277, the same restrictions apply on both days
(in most cases). Therefore there is no need for Havdalah after the
first day of Yom Tov. SeKovetz Shiurinfor yet another reason.
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Korban Omervs. ShteiHalechem

Michoel Cooperman

There are two ways in which thkerbanomerbrought on Pesach
differs from thekorban shtei halechem which is brought on
Shavuos. Themeris brought fromaww, barley, and cannot
contain chametz. Thehtei halechemis brought fromavn,
wheat and contains chametz. What is the significance of the
differences between these twkorbano® Barley is fed to
animals and is callerhna %58, animal food.Wheat is eaten by
man and is referred to asx 7o8», human food.

We should keep in mind that although Pesach is a focal point in
the year and much preparation, energy, and discussion is exerted
for this chag it is not the end goal. We are on a spiritual high
during YetziasMitzrayint however, we are not yet ready for
kabbalasHaTorah Sefirashaomeris the bridge between Pesach
and Shavuos, and our ultimate goal of receiving the Torah.
During these seven weeks we are transformed through Torah and
mitzvos frombeheimalto adam

There is another interesting contrast between these two
korbanos That is, theomer is brought as matzah and has no
chametz, while theshtei halechemis brought as chametz. But
this leads to the following question: How can we arrive at ou
prized destination of Shavuos after seven weeks and bring a
korban of chametz on that day? Wasn't chametz the enemy on
Pesach? All of our preparations and cleaning were to rid the ev
chametz, the paradigm of tlyetzerhara, from our lives to the
point where we are not allowed to eat evemun, a minute
amount,on thechag How then now, on Shavuos, when we
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reach our final destination and the pinnacle of what we have
been striving for so long can we bring@banof chametz?

| believe the answer is the famous observation ofAtiea’l
regarding the similarity between the names of two specia day
of the year: Purim and Yom Kippur. In the Torah, Yom Kippur
is called Acharei M0s23:27): 01937 o, the day of kippurim

The word kippurim can be vowelized as™s-3, ke’purim, to
yield: like Purimi Thus, Yom Kippur is a day like Purim in a
certain way’ Not only that, it emerges that Yom Kippur is only
like Purim, but not quite as highman7, level,as Purim. How

can that be? Anyone would assume that the holiest holiday of the
year — Yom Kippur — is certainly at a higher level than Purim!

However, the answer is that we know that man is the only
created being that is a composite of two completely opposite
components. That is, man has a physigaf [body] and a
spiritual neshamahsoul]. The guf of a man is similar to the
body of abeheimah, whilehe neshamahis comparable to the
spirituality of angels. On Yom Kippur we negate thpaf and
concentrate on thaeshamahaspects of our being through
davening and refraining from all physical pleasures. On Purim
it's the opposite; our focus is on the physical aspects of our
being: eating and drinking.

Why then is Purim at a higher level than Yom Kippur? Because
it is more difficult and challenging to serve Hashem properly
with our physical bodies on Purim than it is to do so with our

! [Editor’s note: TheGra z”l (Likutei HaGrap. 154a) explains that the
feasting on Purim takes the place of the feast om Xippur that we
are not allowed to have. The two days are simikgalise they both
involve 7ni n%3p.]
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neshamosn Yom Kippur? To serve Hashem with owetzer
hara as well as ouyetzertov on Purim is a2 even higher
than what happens on Yom Kippur when we minimizeyetzer
hara and act like the angels serving Hashem withneshamaos

This answers our question about bringing sh&eihalechemon
Shavuos from chametz. It is a fine level to rid ourselvedlof a
chametz, representative of thetzer harapn Pesach. However,

a higher level is to take that same chametz, the thing timagsbr

us down, and elevate it on Shavuos. That is how man can reach a
771 even higher that the angels.

This is the true goal of Pesach — to introduce us to the ofay
sefiras haomereading up to Shavuos when we can bring a
korbanconsisting of chametz.

% See also above, pg. 34.
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The Lesson of the Pesach Matzah

Tzvi Friedman, Yeshivas Bais Moshe

The pasukcommanding the mitzvah of eating matzah on Pesach
states Devarim16:3): 1irona °3 *1'v a7 nixn 1Y 2K A o nyaw
I%n PIRn Ry, Seven days you shall eat with it matzah,
“lechem oni,” for you departed from the land of Egypt in haste.
What is the simple translation of the phra$echem oni”
mentioned in thipasulk’ Rashithere states (based Sifrei): an>
o"M¥Na NYNIW Nya IR vonw, bread that reminds us of the
afflictions to which we were subject to, while in Egyplis
would seem to place matzah as a symbol of our servitude. How
does this reflect the message of this verse which sthtes
rationale for matzah as being a reflection of the speeamynar

in which Hashem rescued the Jews from Edypt?

The pasukconcludes: »? 5'3 >%n yI8n JORY 09 DR 1'31A 1Wn?

70, in order to remember the day of your departure from the
land of Egypt all the days of your lif€his verse lumps matzah
into the category of mitzvos that have as a goal the remengbranc
of the exodus. This category includes: shabbos, tefillin, and
mezuzah. What is the purpose of our remembering events in the
distant past when we live in the presént?

! The Ramban, on thipasuk notes that matzah has two themes.
However, he does not explain how to resolve thé tzat the themes
are contradictory.

2 SeeRambanShemod.3:16

71



Darchei Noam

When we sit at the Seder table and talk ab@iziasMitzrayim

it is not merely a remembrance of an event in the past.aChaz
instruct us in the Hagadahsy> Y9°82> wmgy nx MRI? Q78 27N
oxnn, One is obligated to view himself as if he actually left
Egypt It is a reliving of the exodus experience. Therefore, it is
necessary to know what emotions to relive when eating the
matzah. Is it feelings of slavery or those of freedom?

To accomplish the extrication of the Jews from Egyptian
bondage, Hashem brought ten plagues on the Egyptians. The
plagues were a visible sign of Hashem’s strength and His
willingness to wield it on behalf of the Jewish people. No,
Hashem did not create a world and let it run on its own. He is
involved in all its aspects and decides whether to get involved or
not. It was obvious that Hashem had decided to save His people
from the oppressive Egyptians. The Torah created a group of
mitzvos to remind us of the Egyptian experience to remind us
that all is under Hashem’s rule, both national and individual
events. It is He who determines the events we will expegienc
and the consequences of our actions.

Matzah is indicative of Hashem’'®iashgachahin all our
endeavors. The same matzah that one day was the staple of the
slave became the staple of the free man. This symbolizéacthe

that it is consistently the same will of Hashem that detersn
whether one will be free or not. Hashem is involved in our
slavery and our subsequent redemption!

This explains how matzah alludes to both ideas simultaneously.
It is bothlechem oni- bread reminiscent of our slave staples and
one that was our ticket to freedom. There is no better symbol for
Hashem'’s involvement in every aspect of our lives then one that
contains both sides of the coin, slavery and exodus.
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We have yet to explain how the reaching a high level in our
emunahis correlated with the Jewish people’'s leaving Egypt.
What made them worthy of acquiring their freedom?

Egypt is described as thenaz 733, the oven that smelts mefal.
The Jewish people were in Egypt to cleanse their impesfecti
and to mold them into perfected people, those willing to accept
the yoke of Hashem. There is even a theory thatndidkoswere
cleansing the Jewish people and readying them for their
redemption, as they were punishing the Egyptiatiewever, the
eating of the matzah was the conduit to their freedom. Of course,
the fact that they did not change their Jewish appearance, name
or language had an effect. Similarly, the performancelrisf

and thepesachoffering were azechusto merit thegeulah
However, let me explain how matzah directly affected their
being chosen to exit Egypt.

The Maharal (Gevuros HashemChapter 51) explains that
matzah is bread in its simplest form. It consists of meiely

and water. Rich matzah, made with eggs or fruit juices is
unacceptable to fulfill the mitzvah of matzah (and might even be
chametz). Even the element of time has been removed from this
dough by insisting that it be removed from the oven hastily. If
not, the dough becomes chametz and is forbidden Meteral
continues that this simplicity is the essence of Olam Hafa, t
World to Come. In our world, there is the appearance of multiple
powers and complexities. However, in Olam HaBa it will be
obvious that there is only one source of all matter, HaKadosh

3 Devarim 4:20 and Rashi ad loc.

“ See, for exampleSefas Emes, B5643. Cf.Ramban Shemos13:16
for an alternative explanation of the purpose efrttakkos.
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Baruch Hu. It is the simplicity of the matzah that mirrdre t
world to come and hence is a spiritual f3dkhat is the intention

of the Torah in labeling matzah dec¢hem oni.”Just as a poor
person has been stripped of all his possessions, matzah is food in
its raw physical state.

In eating the matzah, the Jewish people realized the level of
Olam HaBa, which is not bound by the complexities of this
world. Olam HaBa is where there is omagtzonHashem and no
other variables. It is there where the true meaning of Hashem
echadis manifest. By eating matzah, the Jews where elevated to
a level ofemunahwhere they were able to view events from an
Olam HaBa perspective. Hence, they were able to exit hastily
because they were not bound by the constraints of time, a facet
of this world alone. Additionally, by eating the matzah and being
released from the bonds of this world, they were able to free
themselves to be Hashem’'s people. This is the symbol of the
matzahcheirus— freedon.

According to theGra z"l, throughout the seven days of Pesach,
every time a piece of matzah is consumed, a mitzvah g bei
performed. In each mitzvah we do, there is an elemecttaifus

from the bonds oflashmiusCheirusis not just being free from
human enslavement; it is becoming more detached from the

5 SeeRamchal, Derech HasheRart IV 7:1.

® On this point, thélaharal argues with the Ramban (see fn. 1). In his
view, there is no aspect of slavery indicated &hrse or in the theme
of the matzah.

" Interestingly, thesefarimcall matzah the bread efnunah(seeSfas
Emes, Pesaclb638), and thegematria of emunahin mispar katan
equals that ofheirus
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desires of this world. On Pesach, which Hashem has called
“ChagHaMatzo$, we are given a unigue opportunity to grow in
the “middali of cheirus By attaining moreheirus we become
more holy and worthy of Olam HaBa, the worldcbkirus That

is the most important job of the Jew, at least in this life.
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Welcoming Guests to Shubn Yom Tov

Roman Kimelfeld

The Torah records two mitzvos that Avraham Avinu performed
on Pesach. We are supposed to emulate Avraham by also
performing these mitzvos. These mitzvos are:

1. Avraham welcomed guestsBéreishis 18:2-8). Like
Avraham, we are supposed to practieehnasasrchim

2. Avraham prayed to Hashem from a permanent place
(Bereishis19:27). Like Avraham, we are supposed to
designate a permanent place for prayenatom kavua

While we strive to emulate both of these practices of Bama
sometimes they may apparently conflict. For example, let's say
we come to shul on Yom Tov (when the davening is already in
progress) and we notice that a guest is occupyingm@akom
kavua (This situation often occurs on Yom Tov, when the shul
has many guests.) We are then faced with the following two
choices:

Choice 1: Allow the guest to remain in our seat.
Choice 2: Ask the guest to vacate ammkomkavuaand to
find a seat elsewhere.

If we select Choice 1, we emulate Avraham by exhibiting
hospitality. If we select Choice 2, we definitely do not exhibit
hospitality, but we seemingly emulate Avraham by insisting on
maintaining our constant place for prayer. To figure out which of
the two choices is better, we will first need to understantiet
the parameters of the mitzvah of designatimgakom kavudor
prayer. We will now present the background for this mitzvah.
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The Gemara stateBé¢rachossb):

Rabbi Chelbo said in the name of Rav Huna: Whoever
designates a permanent place for his prayer - the G-d of
Avraham assists him. And when he dies, it is said of him,
“Woe, such a humble person; woe, such a pious person,
among the students of Avraham Avinu!” From where do we
know that Avraham Avinu designated a place? As it says,
“Avraham arose early in the morning [and went to] the place
where he had stood,” and 'standing' means prayer, as it says,
“Pinchas stood and prayed.”

Rashiexplains that the statement “the G-d of Avraham will assist
him” means that this person’s prayer will be accepted likest
Avraham’s prayer was accepted. Thus, we see the great
importance that the Gemara attaches to designating a permanent
place for prayer, i.e. the prayer is accepted more readilg. T
guestion, though, remains: where exactly does the mitzvah to
designate a permanent place for prayer apply?

RabbeinuYonahcomments that this statement of the Gemara (i.e.
that Hashem will accept the personédilah like He accepted
Avraham’stefilah; and that the person will be called “pious” and
“humble”) applies only to a person who designates a permanent
place for prayer inside his house. On the other hand, this Gemara
is not requiring designating a fixed place within the shul because
all places inside a shul are equally favorabledtirah.

RabbeinuYonah'sapproach seems logical based on Heshel
Avraham (from Butchatch, Ukraine) explains the benefit of
designating a permanent plac&shel Avrahamsays that
permanently designating a place for prayer brikgdushah
(sanctity) and the&hechina(Hashem's presence) to that place,
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thereby making that place favorable for prayer. Clearly,aitte

of bringing dowrkedushabhis very important for a secular place
(such as one’s house). By designating the corner of the house as
the place of prayer, we are transforming an ordinary pidgoea
sanctified place. On the other hand, the shul is already agflace
great holiness, so perhaps no further effort is necessafiring

in additional sanctity into one’s corner of the shul.

Based on the considerations above, designating the permanent
place for prayer appears to be far more significant at hbare

in the shul, and perhaps this is the reasorRebeinuYonah’s
opinion.

The Rosh,though, disagrees witRabbeinuYonah,maintaining

that the mitzvah to designate a permanent place applies in the
shul as well. TheRosh derives this from the following
Yerushalmi{Berachos4:4, close to the end):

Said Rabbi Tanchum bar Chanina: “A person must designate
a permanent place in the shul to pray ther¥é&rgshalmi
then quotes @asukregarding David HaMelech to support
this halachah.)

Based on thisyerushalmi the Rosh concludes that the person
must have a permanent place for prayer in the Stullchan
Aruch (OrachChaim90:19) rules in accordance with the view of
theRosh.

However, this raises the following question: how could
RabbeinuYonahcontradict thererushalmBeracho® Before we
answer this question, let us first try to understand whether the
Bavli andYerushalmpassages are alluding to the sdrakachah
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Then, we will see whether or nBabbeinuY onahcontradicts the
Yerushalmi

When we compare the passages requiring designating a
permanent place iBavli andYerushalmiwe notice that only in
Bavli the person designating a permanent place is assured that
his tefilos are accepted. On the other hand, the passage in
Yerushalmiis very low-key. It just requires the person to
designate a permanent place, and it does not state any spiritual
benefits for those who fulfill this halachah. In fact, acaogdio
AggadasEliyahu, the rationale inYerushalmifor designating a
permanent place in the shul is for practical reasons, i.e. to
prevent arguments with the other congregants. (If a person does
not have a permanent seat, then he will end up sitting in other
people’s places; this will make the other congregants upset,
hence the person should have a permanent seat in the shul.) Thus,
Yerushalmirequires designating a permanent seat in the shul for
beinadaml’chaveiro reasons only.

This explains whyYerushalmidoes not cite thepasuk about
Avraham Avinu (that Bavli cites). Citing th@asuk about
Avraham Avinu would have implied that designating a
permanent seat in the shul would make teéilah more
acceptable to Hashem (Baishiexplains the usage of tipasuk

in Bavli). Since Yerushalmiis not dealing with topic of the
acceptance akfilah, the pasukabout Avraham does not fit into
Yerushalmi'sdiscussion.

As we mentionedRabbeinuYonah comments on the Bavli,
which deals exclusively with the acceptance of prayer; lend
says that as far as the acceptanckfilbh is concerned, it does
not matter whether or not the person davens in his regular place
in the shul. As we have explained, tfierushalmidoes not deal
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with the topic of the acceptance of prayer; therefoeestigyain
Yerushalmis completely beyond the scopeRdbbeinuYonah’s
comment. Thus,Rabbeinu Yonah does not contradict the
Yerushalmi he is dealing with a topic that théerushalmidoes
not address.

To summarize, the outcome of the discussion according to
RabbeinuyonahandAggado<sEliyahuis:

1. The tefilah in the shul is accepted to the same extent
regardless of whether or not the person prays from his
permanent seat (&abbeinuYonahsays).

2. Nevertheless, the person should have a permanent place
in the shul in order to avoid irritating other congregants
(asAggadosEliyahusays).

As we see, the two statements above are not contradictory.

Let us now return to the question we asked in the beginning. If a
member comes to shul when the davening is already in progress
and he finds that a guest is occupying his seat, should the
member ask the guest to leave? The answer is apparentigom t
Yerushalmithat we discussed above. As we have shown, the
underlying basis of thérerushalmi'srequirement to have a
makomkavuais that we are not allowed to irritate our fellow
congregants. Once we recognize this underlying basis of the
Yerushalmi it becomes obvious that asking the guest to leave
(which will make the guest uncomfortable) will not represent
fulfillment of the halachah in Yerushalmi; rather it will
constitute a disregard for the underlying basis of the halachah.

Thus, the member should let the guest remain where he is; and
the member should find a seat for himself elsewhere (pléyera
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within four amosof the original seat, ddlagenAvrahamsays).
Even if the member will end up sitting in a different parthaf t
shul, it will not have an adverse impact on the acceptability of
his prayers according ®®abbeinuyonah

By making the guest comfortable, the member will emulate the
hospitality of Avraham Avinu. Additionally, by avoiding an

argument, the member will uphold the spirit of the halachah in
Yerushalmi As the result of the member’s proper conduct, the
shul will become a friendlier place; the congregation will be
more unified in davening; and the resulted unified davening will
have a more profound spiritual impact on all congregants.
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Lo Sisgodedu and Tefillin on Chol HaMoed

Rabbi Abba Zvi Naiman

In recent years, we have noticed that in many shuls around town
mechitzosare erected on Chol HaMoed to segregate between the
mispallelimwho wear tefillin and those who do not. Some shuls
are even morémachmir” and establish separate minyanim in
different rooms for tefillin-wearers and non-tefillin wearerhis
phenomenon is apparently based on a rediscoverypshlaof

the Mishnah Berurahwho writes (31:8):1°X7 2°1108:7 1200 W
177NN KD QWA NP R? QNP 19200 W aN¥P AR D037 N°aT 103,

The Acharonim wrote further that it is not proper that in one
shul some of them will put on tefillin and some of them will not
because of [the prohibition afrmiann ®X7] “You shall not form
factions.” Common thought is that this ruling mandates that
some barrier be made between the two groups of people so they
will not violate this prohibition.

However, many have wondered why this phenomenon has been
limited to the issue of wearing tefillin on Chol HaMoed. Why,

there are many differing observances of customs that take place
in the same shul or Bais HaMedrash every day of the year. For
example, some people have the custom of putting on a second

! The “Acharonim” mentioned by thilishnah Beruratis actually the
Malbim in his Artzos HaChaimwhich theMishnah Berurahs quoting
word for word Although, theMalbim cites Magen Avrahamand Pri
Chadashto 8493, they do not discuss the issue of tefiim Chol
HaMoed. They just serve to prove that the rulebafisgodeduapply
even outside of a courtroom setting (&aei Chemedgited below).
We will discuss this source further in a footnotdhe very end of this
piece.
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pair of tefillin, the tefillin of Rabbeinu Tam, every morning
during Shacharis; and they do this even if many or most fellow
congregants stick to their single pair of tefillin during théren
davening. There are those of German descent who begin to wear
a tallis at the age of bar mitzvah or even younger; and dbey
that even though most of the othemispallelimdo not wear a
tallis unless they are marriedlitvishe men sometimes find
themselves davening inchasidishe shtiebathere thegartel is

part of the davening uniform, and they do not eschew that
minyan for lack of requisitgartel. Or someone from the outside
may find himself davening in a yeshivah where the custom is to
wear a hat and jacket during davening; is he forbidden to daven
there if he is not sporting the proper fedora?

Why doedo sisgodediseem to apply only to wearing tefillin on
Chol HaMoed, and not to these other, everyday examples? And
is there any basis for people of differing customs to daven
together in the same shul as people used to do?

Before we examine whether or nHotsisgodedushould apply in

our case of wearing tefillin on Chol HaMoed it is important to
note that a careful reading of tiishnah Berurahdoes not
justify having the two groups sit on either side ohechitzahor

even in separate rooms in the same shul. Miisdnah Berurah
says only that it is not proper to have the two groups inglesi
shul. Now, that problem is obviously not solved by putting them
on opposite sides of thmechitzahbecause you still have two
groups in a single shul. In fact, segregating the groups in the
same shul might be an even greater breacto cdisgodedu
because you are demonstrating that these two sets of pesple m
not sit together; you have only aggravated the problem through
the mechitzahmethod. And having separate minyanim in the
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same shul is the greatest breacHookisgodedu For what are

you saying when someone walks in the shul and sees a sign
directing tefillin wearers to one room and non-tefillin weaters

a different room? You are saying that these groups are so
different that they cannot even sit together in the same room.
And you have certainly not complied with thlishnah
Berurah’sdirective to not have the two groups in the same shul.
What theMishnah Berurahobviously means is that it is proper
for people who wear tefillin on Chol HaMoed to daven at a shul
where that is the custom, and for people who do not wear tefillin
to daven at a shul that follows their custom. There is no way to
read into the words of the Mishnah Berurah that both groups
should daven in the same shul on different sidesroéehitzah

or in different rooms.

So our question now becomes stronger. That is, how come no
one seems to be concerned aboutNtghnah Berurah’'s psak
regarding the tefilin wearers on Chol HaMoed? What, if
anything, does segregating the groups in the same building
accomplish? And is there any justification in having everyone
simply sit where they want — like people who put on the irfill

of Rabbeinu Tam, those who wear a tallis, and those who might
not have the requisigartel or hat-and-jacket?

The answer is that not everyone agrees with NMishnah
Berurahin this matter. Manyoskimhold that the principle db
sisgodedudoes not apply to wearing or not wearing tefillin on
Chol HaMoed, nor to the other examples mentioned above. We
will list several of the reasons why it does not apply, tiingi
ourselves to thd>oskimwho address this issue directly rather
than those who talk generally about the principlaisgodedu.
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e The Maharshag(Vol. 2 812; see als&ishel Avraham
8493) writes that the prohibition ¢ sisgodedwapplies
only to someone rendering a ruling in contradiction to
the accepted custom. This is similar to the Gemara’s
example Yevamosl3b) of where some members of the
town court rule in accordance with Beis Shammai, while
other members of the same court rule in accordance with
Beis Hillel. But if no one is rendering any rulings, but
rather just on his own practicing his custom of putting on
tefillin or not putting on tefillin, there is no prohibition.
He cites the practice of individuals who put on tefillin of
Rabbeinu Tam, mentioned above, as a support to his
opinion.

¢ R’ Mordechai BenefTeshuvos Parashas Mordectgt)
uses the same Gemara to limit the prohibition to when a
court is first issuing its ruling on a certain matter; irt tha
case they must ensure that all their rulings are uniform.
But if there is an existing dispute among earkeskim
and different groups follow different rulings, there is
nothing wrong if members of the differing groups each
follow their custom.

e Eishel Avraham(ibid.) adds that someone noticing one
who fails to don his tefillin will assume that he already
put on his tefillin earlier so there is no appearance of
different factiong.[Presumably, one could also assume
that he lost his tefillin, has a stomachache, etc.]

%2 This reasoning obviously does not apply if all tbe non-tefillin
people are sitting separately from the tefillin ders, proving that
segregating the two does not solve lthgisgodedwproblem, but rather
aggravates it.
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e Sdei Chemedmwna 7 nowvn §14) writes that there is
no problem because the people wearing tefillin do not
make aberachah on them, indicating that they are
putting them on only out of the doubt that there might be
an obligation on Chol HaMoed. Consequently, those
who do not put on tefillin at all are not in open dispute
with the tefillin wearers.

Based on these and other reasons the prevalent custom in most
locations in America, at least, was not to be concerned if the
minyan on Chol HaMoed consisted of a mixture of some people
wearing tefillin and others not. This is especially relevamt f
weekday davening when people often choose a shul based on
location and on finishing time. The ruleslofsisgodeduo not

apply and they can all daven together. And as stated above, this
reasoning is necessary in all cases where they daven inntee sa
shul — including when they are on two sides of a mechitzah or in
different rooms in the same buildifg.

Although we now can understand how people with the differing
customs can daven in the same shul, we are left with the final
issue of whether there is any advantage at all over seigigega
the two groups in the shul if anyway we have to rely on the
Poskimwho disagree with thdlishnah Berurah to have both
groups daven in the same shul. | asked this question of the Rosh

% The exception would be in a minyan that has angtaustom one way
or the other — for example a Sephardi minyan wherene at all wears
tefillin or a German kehillah where everyone wdafilin. In that case,
someone davening there would have to adhere tacuktom of the
place, not so much becauselofsisgodedubut rather because of the
rule that you have to follow thminhag hamakom
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HaYeshivah, HaGaon HaRav Ruderman z’| when the yeshivah
began to separate the tefillin wearers from the non-tefillin
wearers with anechitzahHe explained to me that when no one

is makpid,i.e. no one minds, there is no problem with everyone
sitting together. But if there ammakpidim,then you have to
separate the two groups. When no one cared about the groups
sitting together, everyone sat together in the bais hamedfash
the yeshiva; but when some people warekpid, he allowed
them to set up thmechitzalf.

I am not sure if this is what the Rosh HaYeshivah meant, but
perhaps the following is the reasoning behind the difference
where or not there israakpid.As we have explained above, just
by having both groups daven together in the same building at the
same time we must accept one or more of the opinions that
dispute thechumra of the Mishnah Berurahregarding the
principle oflo sisgodeduBut when someone makpid,another
issue becomes relevant: the MishnahPiesachimthat states
(50b): npYoman C1on oTR M 9X), One should not deviate [from
the local custom] because of the conflict [that could ensiag

rule teaches that when someone is visiting a place widntairc
custom, he must follow it even though it is not his personal
custom. This has nothing to do wilh sisgodeduput is rather
based on the desire to avoid conflict. Now, as long as no one
minds, there is nothing wrong with having everyone daven
together according to the views that hold tllasisgodedwloes

not apply in these cases. But if there are people in the minyan
who are makpid that the people who wear tefillin should sit
separately from those who don't, they force the tefillin wearers

“* Note that the Rosh HaYeshivah himself was makpidand that is
why everyone originally sat togethgn yanm.
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to sit separately in order to avoid conflict. [S&ishel Avraham
ibid. for similar reasoning’]

How is this different than all the cases listed above Hitefif
Rabbeinu Tam, tallis of the German custgartelach and hats
and jackets? The difference is that in all these cases nisone
makpid so there is no reason to segregate the people with
differing customs. However, if there would b&ehillah that is
makpidthat everyone wears a tallis, osl@eibelwhere everyone
must don agartel, etc. one would have to adhere to the local
custom or sit out of view, so as not to cause conflict. For some
reason (perhaps from misreading Mieshnah BeruraR) in our
times it is more prevalent for people to ftakpidabout tefillin

on Chol HaMoed, so those shuls must resort toeahitzahor
separate minyanim. But how much nicer would it be if we would
learn not to bemakpid about something as innocuous as a
custom to wear or not to wear tefillin on Yom Tov? Then,
everyone could sit in their normal positions, and the shuls would

® The Mishnah Berurahhimself in the beginning of §8 explains the
Rama’sruling not to make théerachahout loud for this reason. That
is, since some people put on tefillin and some tl@md some who do
wear them do not makelserachah one should not make lzerachah
aloud npyomn >7°% X127 XOw >72. [It is interesting thaMishnah Berurah
seems to acknowledge here that one might be weggfilin among
people who are not. This is especially so since gberce of this
explanation isElya Rabbah,and there he states only that there is a
difference among people whether or not to make libeachah)|
Mishnah Beruratconcludes there that one should not makerachah
at all.
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not have to do somersaults for people to be able to daven
properly on Chol HaMoe®.

® We promised above to further examine tfalbim, which is the
source of theMishnah Berurah'sruling. He cites theAcharonimin
8493 who apply the prohibition d6 sisgodeduo people’s customs.
The issue in 8493 is the varying customs regaravhgn to refrain
from taking a haircut during the days sdfirah The Ramarules there
that all of the people of a city should keep th@sazustom; for some to
keep the first days with others the second dayddvoe a breach db
sisgodedu.[Presumably, theRama does not issue the same ruling
regarding tefillin on Chol HaMoed because he hdldg everyone is
supposed to wear them.] This further demonstrdtasitlo sisgodedu
were to apply to tefillin on Chol HaMoed, it woutadt help to erect a
mechitzahbecause that would be no better than people darelift
streets in a city, some with haircuts and some aithOnce again, we
must say that thPoskimdo not accept that this constitutes a violation
for the reasons cited above. But one wonders ibbse othakpadah
there is reason to make a separation for tefillihy is there no such
hakpadahin a case where tiiRamarules definitively that there isla
sisgodeduproblem? In other words, why don’t people go atbun
protesting those who take haircuts at differenesirim the same city? If
no one minds haircuts, perhaps it would be bettapione would be
makpidabout whether or not one’s neighbor is wearinglitebn Chol
Hamoed.
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“Splitting” the Yam Suf
Chaim Sugar

[The following dvar Torah was told over by HaRav Shmuel
Vitzik zt"l in the name of HaRav Yehoshua Leib Diskind, zt"l.]

As the Bnei Yisrael were about to cross Wamn Sufthe pasuk
tells us that Moshe Rabbeinu raised his hands &tnios
14:21): om0 wpan, the waters splitChazal Bereishis Rabbah
55:8 andShemos RabbaB1:8) tell us that the Bnei Yisrael
merited o wp2an, the waters splibbecause at the time of the
akeidahthe pasukstates regarding Avraham AvinBdreishis
22:3): a7’y >xy vpan, he split the wood for the offering.
Obviously the Chazal meant more than the similarity of the
wordsnyopa, splitting.

We know that if someone needs to carry an object that weighs
fifty pounds, it is easier to carry it if it is in one pgethan to
break it up into pieces and the carry it. For example, if one wants
to transport a log that weighs fifty pounds, it is easier to transport
it while it is one piece then to first chop it onto pieced then
move it.

When Avraham was getting ready to travel to the locatfdhe
akeidah he got up in the morning, prepared his donkey, and
instead of taking a whole piece of wood with him, chopped the
wood into pieces, making it that much more difficult for him to
carry. Avraham did this because of his concern for Yitzchak. He
understood that when they reached the location oakieédah
Yitzchak would be anxious and would want to get it done as
quickly as possible. Having to take the time at that point ¢ép ch
the log into kindling would just add to Yitzchak's anxiety. To
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avoid this, Avraham chopped up the log before he left home,
which made it more difficult for him to carry the wood, but
spared Yitzchak added anguish.

When the Bnei Yisrael crossed thham Sufthe pasuktells us

o'ma wpan, the waters splitThis means that the waters of the sea
split completely, from one shore to the other, as soon as
Nachshon took that first step into the water. Had rthe not
happened that way, had the sea become dry step by step along
the way, the Bnei Yisrael would be unsure if the next step would
bring dry land or if theneshad ended and the rest of the sea
would remain liquid. At every step there would have been the
fear of the unknown; not knowing for certain if the sea would
continue to dry up as they continued to walk to the other side.

Avraham wasi?'v *xy ypan because of concern for Yitzchak,
and because of his actions the Bnei Yisrael weoheho 3wpan

a'n3. The Ribono Shel Olam split the sea from shore to shore
because of his concern for the feelings of the Bneia¥€lsr
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Distant Connections

Rabbi Avraham Yeshuah Rabenstein

The Torah relates the purpose of tttaut shel techeilesshe
string dyed blue proscribed for wear on the corners of one’s
garment Bamidbar15:39):an'x ap vy ' nivn 92 N} opan, and

you shall remember all the commandments of Hashem and
perform them.The GemaraNMenachos43a) explains that the
remembrance is to be effected through the following process: a
person is to look at thiecheilessstring and sincéecheilesds

the color of the sea and the sea is the color of the sky and the sky
is the color of the Divine Throne, upon gazing upon the
techeilessthe string of associations will be made and a person
will be reminded of Hashem'’s presence and not come to sin. The
guestion begs to be asked;téfcheilesss blue and the Divine
Throne is blue why not make the association directly to the
Divine Throne without the intermediary steps? It is puzzirag

the Rabbis should consider the intermediary steps of the
association necessary.

The GemaraBerachosba) advises that if one is troubled by his
yetzerhara he should attempt involvement in Torah study to
stave off its advances. If this is ineffective, he showddite
Kerias Shema. If even this does not solve the problem, then
remembering the day of one’s death is a sure way to put th
yetzerhara in its place. It seems that remembering the day of
one’s death is the most effective way to controlytbizerhara;

if this is so why should one start with methods one and two?
Why not resort directly to the most effective manneyetzer
control?
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When the Bnei Yisrael left Egypt they were privilegedsee
miracles of incredible proportion. The Chazal sdjechilta,
Beshalach83): oox>a11 31 PXp1 nxa XYW o 0°7 Yy anow anRy, A
maidservant at the sea saw what even Yechezkel and all the
prophets did not seeThe Divine revelation at the Yam Suf
witnessed by Bnei Yisrael was greater than the revelations
experienced by lIsrael's greatest prophets. This revelatian wa
superseded by an even greater revelation at Sinai, a remelati
regarding which Moshe testifieBévarim5:4): 7 727 %192 019

wra 7in 72 oony, face to face Hashem spoke to you from
amidst the fireThe Bnei Yisrael heard two commandments from
the mouth (anthropomorphically speaking) of Hashem Himself.
These commandments wer@hemo20:2-3): ...73-7% 1 "2
L.O0R 21 98 T2 i &9, | am Hashem, your G-d... Thou shall
have no other gods...

It is amazing then to realize that not a full forty dayterafhis

most vivid and powerful of revelations, the Bnei Yisrael were
able to turn their back on G-d anbutzpahof chutzpahsviolate
those very commandments that they had heard from Hashem
personally. They worshiped the Golden Calf. Neither Yechezkel
who experienced a lesser revelation than a maidservane at th
Yam Suf, nor we who never seem to merit revelation have
transgressed in such a glaring manner. How could these
witnesses of the Divine glory sink so low?

The keys to unraveling the difficulties of the aforementioned
issues seem to lay in some observations regarding out physical
reality. There are certain physical sensations that can be
experienced differently by the same people under varied
circumstances. A few illustrations: | am lying on the beach on a
balmy summer afternoon; the sun is high in the sky; it warm
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me; and | appreciate the light it provides. The same sun is
suddenly shining through my bedroom window at midnight; |
scrunch my eyes shut; cover my face; and turn away. | am sitting
in my living room listening to a symphony on my stereo system;
the tempo of the music mounts reaching a crescendo in the clash
of cymbals; | revel in the beauty of it. The same cymbals shock
me out of a reverie as | am working on my taxes late one
evening; | am startled and cover my ears against the abrasive din.
Why am | affected differently in scenario one and two by the
same sensory experiences?

| posit that it is because the period preceding the experamnte

my preparedness to appreciate them differs. When the sun rises
in the morning and makes its way across the sky | havettime
adjust to the light, to process its effects and ultimately to enjoy it.
As the music builds | am given time to anticipate the peak
toward which | making a sensory climb. But the same experience
suddenly intruding upon a peaceful moment when unanticipated
can illicit negative reactions. Shock treatment has itsevdf the
abrasive sound that startles me out of my reverie is alfiren,

as unpleasant as it might be, it is necessary. When a person is
enticed by sin sometimes the only way to control the urge is a
stark reminder of man’s mortality.

When Hashem took Bnei Yisrael out of Egypt, it was at a time,
we are told by Chazal, that they were flirting with thenodtie
level of impurity, a level that had they fallen to they coudd
have risen from. Crises means were necessary to extrdghéhe
Yisrael from a situation where they risked slipping below the
surface of Egyptian culture. So deeply were the people mired in
the idolatry of Egypt that at the banks of the Yam Suf when
Hashem purposed to save the Bnei Yisrael form the Egyptian
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hosts, the ministering Angel who always agitate for undeserved
Divine mercy said to HashenM{drash Tehillim §15; Yalkut
Reuveni, Beshalaghaar may 12w %9m 371 amay 72w 1950,

[Why save them?] these (the Egyptians) are idolaters, and these
(the Jews) are idolaters.

Hashem performed miracles of incredible proportions for the
Bnei Yisrael at the Yam Suf to instill in them the faithttivas
necessary for them to become Hashem'’s Chosen People; but the
miracles and the subsequent revelation at Sinai were emées
Chazal understand thgesukimin Yechezke(16:7): o™y ax)

7997, You were bare and nakeas a reference to Hashem seeing
the Bnei Yisrael in Egypt bare of merit. To instill faith, the
miracles and revelation were necessary, true; but unearned and
unprepared the miracles were dangerous. A people unused to the
blinding light of Divine presence and intense relationship with
Hashem that they were experiencing were likely not to fully
appreciate the opportunity granted, they were even likely to shy
away, to fear the intensity of direct Divine communication. The
first indication of this fear was the request the Bnei Yisnzadie

of Moshe to be Hashem's intermediary and tell them what
Hashem had to say because of their fear that the consequence of
direct Divine Communication would be their death. When
Moshe, their screen so-to-speak was gone (late in coming down
from the mountain), they turned away completely and worshiped
the Golden Calf in incredible defiance of the first two
commandments that they had heard directly from Hashem.

When sin is upon a person and crisis measures are necessary
because nothing less will stave off the yetzer, the rememngpe

the day of one’s death may be the only way to triumph over sin.
But remembering the day of one’s death as a defense mechanism
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is risky: if used too often it can lead to desensitizatibis an
appeal to low-level fear of Divine retribution (SBambam, Hil.
Teshuval®:1). The first line of defense is immersion in the study
of Torah, designed to enhance man’s relationship with Hashem,
educate him as to the evils of sin and improve him as a person.
This is an immersion that requires work and does not see
immediate results; but its ultimate value is greateittie reason
that it requires effort; its results are earned and havegmemce.

The prophets of Israel were, despite lesser revelationstegrea
than the “maidservants at the sea,” because of the effort the
exerted to achieve their prophecy. The ladder climbed in
“prophet school” (se®adakto | Samuell0:5) to merit Divine
communication consisted of eleven almost insurmountable rungs
beginning in Torah (seAvodah Zarah20b), the foundation for

all self improvement.

Let us return to the process of identifying tieeheilesswith
Divine Throne. Why not, we asked, make a direct associate of
indigo string to sapphire throne? Perhaps because it is precisely
that process of indirect association, the process of arriving at
identification with He Who resides above, through step-by-step
graduated reflection that will yield the most meaningful
connection possible, a recognition whose effects are earned and
lasting.
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Pharoah at theYam Suf

Reuven Kaplan

The seventh day of Pesach correspondsetiiyas YamSuf the
splitting of the Sea of Reeds, allowing the Bnei Yisraalaik

on the dry land in the midst of the sea, surrounded by the walls
of water. This must have been an awe-inspiring sight, seeing the
twelve tribes of Israel walking through twelve water teisn
Yet, the Torah tells us that this breathtaking sight did not stop
the Egyptians from pursuing Bnei Yisrael into the sea. The
Mitzrim did not even pause; the open miracl&efiyasYamSuf

had no effect on the Egyptians’ perception of reality. In this
essay, | would like to suggest how this, though inconceivable, i
yet possible.

There is a well known concept in psychology that if you repeat a
lie often enough, people will begin to believe it to be true.
Ironically, this idea or quote is attributed to first beingdsay
Joseph Goebells"{wn»°), Hitler's ("wn»°) right hand man. His
anti-Semitic propaganda worked. German people were
repeatedly fed a lie and as a result, six million innocent Jewish
souls were murdered.

Unfortunately, this lie is a centuries-old lie and was eassetl.

It was the same lie used by Pharaoh against the Bnei Visrae
incite theMitzrim against them3hemosl:9-10): Y % MR
TIRIPN *D M) A3 12 MRI00I 737 apn DY) 27 XY 13 oY M

TIRT 12 A99) 122 on71) WK DY R o) 701 o, He said to his
people, "Behold, the people of the children of Israel are more
numerous and stronger than we are. Get ready, let us deal
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shrewdly with them, lest they increase, and a war befalls us, and
they join our enemies and depart from the land."

There was another lie that Pharaoh was telling. This lievdse
feeding to his own people: Pharaoh himself being a god (which
he eventually believed himself). We see this from the following
pesukimin the Torah. Hashem told Moshéalyeira7:15): >x 7%
TR RY©MIT TR 22 n'ye, Go to Pharaoh in the morning,
behold, as he goes forth to the watRashi, quotingMidrash
Tanchumasays on thigasuk nww mnw ,17ap1% anona kY 70
LPOTX QW WYY D17°17 R 22IWM 1°API7 TR IPRY IR TR MY
Behold, he is going forth to the water: to relieve himself hior
had deified himself and said that he did not need to relieve
himself; so, early in the morning he went out to the Nile and
there he would perform his needs.

Furthermore, when the Torah describes Pharaoh’s dream to us,
the following language is useBdreishis41:1): n3m 07’1 7'y
X0 %y 'y Pharaoh was dreaming, and behold, he was
standing over/on top of the Nil®©n this pasukthe Midrash
RabbahcommentsThe wicked see themselves as standing over
their gods, as it says, "And Pharaoh dreamed; and, behold, he
stood over the river" (the Nile being the arch idol of Egypt). But
as for the righteous, their G-d stands over them, as it says
(regarding Jacob's dream), "Behold, G-d stood over him"
(Genesis 28:13)Pharaoh, thus, saw himself greater than the
“divine” Nile river. Yet, when Pharaoh met Yoseph and retold
his dream, he saidBeéreishis 41:17): naty %y 'y *17 "»'o02
1'%, In my dream, behold, I am standing on the bank of the
Nile. How do we account for this discrepancy?

The answer is that just by seeing the face tfaddik Pharaoh
humbled himself. He no longer saw himself above the Nile, but
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standing at its bank. Yoseph was able to bring Pharaoh back to
reality. Thekedushahshining from Yoseph was able to ground
Pharaoh back to his earthly reality. Furthermore, afteseph
interpreted the dream, Pharaoh said (Ibid., 41:88):y75 mx'™»

2 007797 M0 YR WK 10 Xynig 172y, Will we find [anyone] like

this, a man in whom there is the spirit of God (Elokim)?

Here Pharaoh acknowledges and even speaks out the name of
Hashem. A 180-degree change in Pharaoh’s attitude towards
seeing himself as a deity, after just a single meetindp wit
Yoseph! We have learned BavaMetzia(84a) that the radiance

of Yaakov Avinu resembled the radiance of Adam HaRishon.
Additionally, it states inParshasVayeisheu37:3) that Yisrael
loved Yoseph more than all of his sons, since he was a child of
his old age. Rashi comments on this by saying that the splendor
of Yoseph's appearance resembled that of Yaakov's. We can
deduce, therefore, that the radiance and appearance of Yosef
HaTzaddik bore a resemblance to that of Adam HaRishon. It is
through this radiance that Yoseph was able to have a profound
effect on Pharaoh'’s psyche and self-perception.

This reality, however, did not last forever. The Torah talis
(ShemosdlL:8): npP nx ¥7° XD WK ¥ Y ¥In 770 o)), A new

king arose over Egypt, who did not know about Jos@phthis
pasuk Rashicomments:wnn wn AR 71 PR 27 :wIn 120 0PN

o wTiniw R Tm, A new king arose: [There is a
controversy between] Rav and Shmuel. One says: He was really
new, and the other one says: His decrees were new. Since the
Torah does not say: The king of Egypt died, and a new king
arose, it implies that the old king was still alive, onlytthis

! See pg. Zor another approach to this question.
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policies had changed, and he acted like a new KiRgshito
Sotahlla; see Gemara there @ltemos Rabbah 1:8

YT RY PRI MmNy vy v X7 WK, And who did not know: [means
that] he acted as if he did not know about Yoseph.

According to either opinion, this was a turning point for Pharaoh.
Something happened that made Pharaoh (brand-new or renewed)
change his mind about the Jewish people. Something happened
that made this Pharaoh act as if he did not know who Yoseph
was and what Yoseph had contributed to the country. The
answer comes from the preceding tpesukim(Shemos1:6-7):

MY 12 WY 12 IR 3 XTI 28T 270) O 291 ARt M

an'R PINT X7 81 7°8n3, NowYoseph died, as well as all his
brothers and all that generation. And the children of Israel were
fruitful and swarmed and increased and became very very
strong, and the land became filled with them.

The Bnei Yisrael, the Torah states, multiples, 7'x»32, which

is usually translated as “increasing very very much”aiat.”
Another way of looking at this statement is that the Bnei ¥lsra
increased a lot'xn32, where this7'xn is the same as the one we
say two times a day while reciting Sherzg 7°7°2-% 7 DR PR

J7°8n 9221 qwo1 9221 7227 In thatpasuk T7°xn refers to one’s
means, processions and money. Therefore, we can understand
our pasukabove to refer to Bnei Yisrael increasing significantly

in their processions and wealth. As we know all too well from
our history, becoming wealthier than our immediate neighbors
has never played in our favor. Furthermore, the last p&ashi

is telling us yet another very important part: that the hurgbli
effect that Yoseph (and his brothers) had on Pharaoh had now
faded. Pharaoh was now acting as if he did not know Yoseph. He
was back to his usual routine of seeing himself as god.
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Therefore, when Pharaoh led his army into the sea, ignoring the
great miracle staring him in the face, he was not pursiliag
Jewish people; he was trying to attack Hashem. It was god and
his followers, versus G-d and His people. Since in his own mind,
and in the mind of his people, Pharaoh was god, he and his army
blindly followed the Bnei Yisrael into the Yam Suf. While
Yoseph and his brothers were alive they were able to subdue
Pharaoh’s lofty imagination. However, after their deaths, the
Jewish people were not able to do the same, and thus Pharaoh
and theMitzrim reverted back to seeing Pharaoch as a divine
being.

This explains the following statement that Hashem made to
Moshe prior toKeriyas YamSuf (Shemos14:4): 1'y793 17298)

'R 02 R W) 190 2223, | will be glorified through Pharaoh
and through his entire army, and the Egyptians will know that |
am G-d[and not Pharagh
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Multiple Miracles and Kerias Yam Suf
Dr. Michoel Keidar

110792 DITRP M, (LT 1P9I) PR 12 0MID YW IO AwYna Haa RNK
MAVRY TR0 09 PPN R Y MR LRI ORI P2 YD LMW
12°RT 11120 PRI AWK X123 WD 13 A0 27 MR LR Phh L2
ROX ,RINT XTI RO RAPTY L1 RNPN RO RINT 70 ONA
PW 0% 77277 RONA2 2RXM D MWD I"Y M2 Py wnd

.0°RIN°

5909 7IpW N M3 RINY 77p 717 IWYA oK R RO 127 KXY 202
9173 D12 M0 2° NYOIP DR 22 AR KM .0 20 NP2 DRI
X791 P78 OW 23 7MY 77P 01 MKW D1AR 130 PRI MY

LORIWON K127 DOWWI 11927 Awnn 2173 N 50 KD RO

NWRIT QYD TIPW 10N AWYAT T 0 2° DYPY IR WK
QW WYY W IO T 2RWA ANWRI avd 7P 027 WRN
TWYR YR TN 01 JWYA NNR 2°7°021 .avea T Mwyh oW
TUnI IR 3"IP0 AWYW AR DOWRO2 WY 100 .WIN DPWRI2
912° YIRD MR DI WY AWRD 9,41 WD 29wWw mMTo
PWOY WO 70 22 INWRIT QYD 2°7 YIPWw 19D 1991 .MTe wnb

T°NY2 2°RYD 1D VAPt N

29207 DI AWYA T2 MYAYRT 27277 17 17207 2998 TV ROR
TPRIRDDI KV 11AY O 902w 2°0°17 DY ,20TI D122 0IRIR RO
522 111V 277 MXYOIM 201w IR aXY 0"V LNy 02w 7 N0
Q7 NIRYOIT ,0°IN01 2°0°1 077 2°0°IW A 22377 1M DY LNy
o°01 12 97277 17 12 ox1 L7 Ton o7 ov1o) vawvs v3n7 o by
71,01 2P 902 DWYA 07 Yav 2ORMP URY 1w 9™ XOR 2vam
Q277 TI0° N LANWRIT QYA 2RI 2°WYH 077 01 2RIIP 1IRY

TWYN MO R ANWRIT QYO 2°RIN UKW T 01 19007 Dnaw

! See also above, pg. 24.
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OWRI2 AWYRY TR 0L X0an 3"apnw Tn .WIn DwRN2

nRoXOh 1" o "mwRNa awya? P wITR2 DR OIMN
naw X771 .0°I%M NROXY DER NAW IV 7 P07 0000 Lo
D8 DROXY OTIP D°IW 7207 NOWRD2 N DWWR KPP KNI
WA 19 03 07 2°%R DR W 09037 INOTIW TI0T T 9N

PWR2 Twvnn pom

TYHR M L(R-0 7M) 22w X210 DY WW T 'Maa RPR
22"V ,09W7 K121 10°12 IR YW MM ... K121 WD N
MY WHRT .00 DOPOYR SI2T ORI PRW D713 7000 C9h 9™
'Y 19 ORY PWRO2 Awvan PRn oy R ,190 09037 D0 oY Lj00w
YW N L NWRIT QTR JAT2 NWRIT NOWRI2 TWYR2 02T TR
0°7501n T .08 DI NOWRNA JwYn W Twnaa 1A 12T
OMEP2 NP WYT MOARA . TWYI 72 DU ww

2N Ywnt NPRI W W DOWRIA TWYR YW TwaT W aRg aoRw?
92 KPK L1 17 WoR (2797 7Y pan 1 A" L, Lm0 0 ') 2w
,PWRI2 WYn2 3"3apa amw awyl 1298 MPHRD NIRRT I 70T
M7 XY DOWWW DY 932 Twnl DWRI2 JWYRY W 2R IR D"
mMEna 93 03 170 ,(10 Y 109) K" TI00 WDTA R RN 19
NYaw XPX XAV 737 RIW 7372 WINPT PRI ,0°I8°) NROXOH 10T O
DIV 10T D"V ,00I%) DROYY NYA PIW MAVITY 793 QTR R0

JPWRIA TWYA PV 17 0030

Note: 7275, there are several occurrences in this world that
illustrate this concept. We will give an example from trstdny
of scientific discoveries.

Multiple discovery is the concept that was promoted by Robert
Merton (The Sociology of Science: Theoretical and Empirical
Investigations Chicago, University of Chicago Press, ‘73)

among others. This is the hypothesis that most scientific
discoveries are made almost simultaneously by multiple
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scientists while at the same time being totally independent. The
argument supporting this theory is quite straightforward. When
Nobel laureates are announced there are two or even three rat
than just a single laureate for the same award. Robert Merton,
one of the leading sociologists, defined such multiple discoveries
as instances in which scientists working independently of each
other make similar scientific discoveries. He statednistimes

the discoveries are simultaneous or almost so; sometimes a
scientist will make a new discovery which, unknown to him,
somebody else has made years before." One of the best-known
examples of multiple independent discoveries is independent
formulation of calculus by Newton and Leibniz. Merton believed
that it is multiple discoveries, rather than unique ones, that
represent theommorpattern in science.

The Sons of Yaako\Avinu

Dovid Boruch Keidar

The pasuklisting the names of the various sons of Yaakov who
came down to Mitzrayim stateSkemosdl:3): 12123 17321 "2,
Yissachar, Zevulun, and Binyamiwhy does the Torah mention
these three sons in the sampa&suk’ It is understandable why
Yissachar would be mentioned with Zevulun, since they were
both sons of Leah. But why should Binyamin be mentioned with
them?

Perhaps we can answer that it is because Yissachar snlliZe
were gifted to Leah when she gave thelaimto Rochel. But
Rashiexplains there\(ayetzei30:15) that as a result of Rochel
trading Yaakov for theludaim,she was notochehto be buried
with him. Rochel died when she gave birth to Binyamin. So it
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comes out that the lives of both Yissachar and Zevulun together
with Binyamin were affected by the story with thedaim.

However, it can still be asked why Yosef is not mentioned in this
pasuk’ Yosef certainly should be mentioned together with
Binyamin since they are the two sons of Rochel. This can be
answered because the Torah here mentions only the sons who
were now coming to Mitzrayim, and Yosef was already in
Mitzrayim.
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Addendum:Derech Hashem Elucidated

Derech Hashem Elucidated
Part IV, Chapter 4, Section 9

The Ramchal elaborates on the rectification gained by the
Exodus from Egypt:

TWRIT IR O¥ INpn onwn 02 W) — After the sin of Adam
HaRishon, TR P02 MITY W02 Dphpn 192 nrYiiNg NYl —

all of mankind was left in a corrupted state as we have
explained in Part I.* 922 "23nn va7 mm — Evil prevailed

everywhere? 993 PIIDY 212 aipn R¥N1 70 XYY 7Y —until
there remained no place at all where good could gather
strength. X3 NP7 2iPWT 1Y AR 07728 172 5 DY OX)

ninga %an 007721 '72 99910 — Although Avraham Avinu, a’h, was
selectedto be choseifor Hashem, so that he and his children
should be set apart from all the nations, TIRD IV T
TRY TRR N2 nisnaYY PN 199y oipn 077 — nonetheless,
they still had no opportunity to gather strength and estabkh

! The Ramchal explained there, 3:8, that as a restiltAdam
HaRishon's sin deficiencies increased in the warid it became more
difficult for man to achieve perfection.

2 Nefesh HaChain{1:6), writes that as a result of the sin evil drae
intermingled within Adam and within all the realmd creation
(Derech LeChaim; see Part | 3:8, note 74.

% The Ramchal explained in Part Il 4:3 how only Awae Avinu was
chosen at the time of the Tower of Bavel to fouhdttnation that
would correct Adam’s sin. The Ramchal is now askiry the exile in
Egypt was necessary when Avraham was already craisthat earlier
time.
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themselves as a perfected natién o7y n"x77 ninpyL ity
—and to be worthy of the crowns befitting them by IRlola)
a7y Pwon maw — because of the evil that was spreading its
darkness over themi 17y omn fxg XY miwR7 Xpgrm —and
the initial contamination from Adam’s sirthat had not yet left
them.” oy »aymy™ omenb Bpy T80 12 99 — Therefore, it
was necessary for them to be exiled to Egypt and enslaved
there. D30 Tayws Nk — In that immense
servitude, 737 703 27312 197°% 17w’ —they would be purified,

* That is, there is a difference between a grouipdifiduals who have
chosen to follow Hashem's ways and an entire natiat does so.
Individuals cannot bring about the same effect asation, as the
Ramchal proceeds to explain.

® The Ramchal stated above, section §7, that the sb¥aakov Avinu
“crowned themselves with Hashem’s Oneness” when #agd Shema
(see note 209). Perhaps this is his meaning herkat-the nation as a
whole was not yet deserving of those crowns. Howedar'eh
Derech states he is referring to the crowKtal Yisrael received at
Sinai Shabbos38a). See alsblaamar HaChochmalfios °% 170 11y,
pg. 311), where the Ramchal states that until tkedHs the darkness
of corporeality so prevailed over the body that themination of
Torah could not have had any effect. Only afterERedus was Yisrael
elevated beyond the ordinary level of human natarbe able to be
adorned with the crowns of holiness.

® This refers to the sins of the earlier generatidike that of the
generation of Enostberech LeChaim

" The Gemara Shabbos146a) states that by the sin of Adam, the
serpent contaminated the world. When Yisrael stopdiar Sinai that
contamination was fully removed from themefech LeChaim As
such, they could not be elevated to the statubi@httion of Hashem
until they had been cleansed.
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refined like gold in a furnace® w77 117 vamws mm — When

the proper time arrived, inyaw DR ORI N2 NIRT PIN
oxa %y inoxm — Hashem strengthened Hishashpaah and
illumination over Yisrael,® o79% ¥I7 Ny 799) — and

humbled the evil before them™® 3 anix Y727 — [Hashem]

8 The pasuk states Devarim 4:20; see alsdVelachim | 8:51 and
Yirmiyahul1:4): “Hashem took you and brought you out frdwa iron
furnace, from Egypt, to be His designated natiétashithere explains
that the pasukis referring to a furnace used to purify gold. Thus
through the servitude in Egypt, the nation of Yétraas purged of its
impurities caused by the sin of Adam and thosehef $ubsequent
generations. Sedlaamar HaChochmal(ibid. pg. 312) thatmaror
represents the bitterness that purified Yisraele $$so Maamar
HaGeulah (pg. 12) regarding the purification of exile thghout
Jewish history.

° In Maamar HaChochmalibid.), the Ramchal writes that in order to
redeem Yisrael from Egypt Hashem had to reveal soinkéis holiness
so that the souls of Yisrael would be drawn afterand become
elevated, thereby separating themselves frontuhmhin which they
were entrenched. This was accomplished througliP#sachsacrifice,
by which Yisrael withdrew from idolatry and subsgtéd it with
mitzvah observance.

%1n Maamar HaChochmalfibid. pgs. 313-314), the Ramchal writes
that there are four primary levelstofnahthat took control after the sin
of Adam HaRishon. That is why four expressions edemption are
used in the Torah regarding the Exodus. Their cbotver Yisrael was
broken through the illumination of the four lettefsHashem’s Name.

We noted above (note 105) that evil becomes “hudibidnen
Hashem’s sovereignty is acknowledged, while it Inee® completely
eradicated when Hashem’'s Oneness is revealed. Ampbar the
Exodus from Egypt effected a complete awarenessHashem’s
sovereignty, but not a complete revelation of Hise@ess, since the
powers of evil were only humbled, and not abolished
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set them apart from it Py MW 1 ONiX Dpin)

ia — uplifted them from the degraded state in which they had
been, ™y oyym —and elevated them to Himt2  ov9axy awyn)
0%% n7x83 v727 7 — As a result of this they were redeemed from
the evil eternally,”® 5w maxy mpin ey awm —and from
then onwards they were established as a perfected nation

1 Since the forces of evil were only humbled, bilt sxisted, Hashem
had to separate Yisrael from them. However, the dkamnwrites in
Maamar HaChochmalfibid.) that eventually Yisrael will completely
conquer those four forces, which will turn on theions of the world
and give them “four cups of punishment,” whereas laws will have
“four cups of salvation” (sedereishis Rabbal88:5 andMidrash
Shocher Tov, Tehillilg11). These are represented by the four cups of
wine that we drink at the Seder.

2 Once the forces of evil were humbled, Yisrael wadonger dragged
down by the evil and contamination of the previgeserations. They
could thus come close to Hashem, as pihsuk states regarding the
Exodus Shemos19:4): “And | brought you to Me.” InMaamar
HaChochmah(ibid. pg. 313), the Ramchal writes that in order
Yisrael to be physically ready for the appropriBigine illumination,
they are required to eat matzah for seven days yeath a food which
represents theyetzer hatovcompletely devoid of theyetzer hara
(leavened bread is symbolic of tyetzer harq. In this manner they
remain readied for holiness the entire year. Séanhe3:1, for further
discussion about the mitzvah of eating matzah aa¢te

13 Although evil would continue to exist, Yisrael wdwnever again be
controlled by it. Even so, the Ramchal writedMaamar HaChochmah
(ibid. pg. 314) that each year we are meant tongthen the gains
achieved during the Exodus until the rectificatioh the world is
completed.
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2 novynm 71ap 92 OpIa7 — in a state ofdeveikusto Hashem
and crowned through Him?

Having explained the importance of the Exodus from Egypt, the
Ramchal concludes why we recall it each day inghema

NWITY nD Don?iY NpRw pen a1 n3m — This rectification was
permanently established within us, as we have mentionéd,
17 NIYRY) WweNIY niatvs 92) —and all benefits that we received
and continueto receive  ia ninbn 199 —all depend on it® &y
7nn NIk 27317 Ml 12 — We are therefore commanded to
constantly remember it w93 1131771 — and to recite it
verbally. WHY XTI PRI pInn a1 07 Yyw — For in this
manner the rectification is reinforced within us, 9iR7 YRR
13 —the light intensifies within us?  qwni1 nbying 12 Tanm
X177 1PR7 1 —and the purpose thatis meant toemerge from
that rectification remains constantly with us?

! This is the goal that the Ramchal stated abow:there should be an
entire nation committed to serving Hashem, deditaberectifying the
transgression of Adam HaRishon.

2 As the Ramchal stated in the beginning of thistisecthat the
rectification was forever.

% This is because without it, we would still be rdirim the evil and
contamination of the sins of Adam and those ofeifwdier generations.

*l.e. in contrast to the darkness caused by the sfnthe earlier
generations, as described above.

® Although the Pesach Seder serves to reinforcendtiaess received
during the redemption, as noted above, the daitpliection of the
Exodus ensures that the rectification remains emnstThis helps
maintain our acceptance of Hashem'’s sovereigntyth@d/oke of His
mitzvos (see note 230, above).
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In honor of our dear mother,

Deborah Naiman (Klein)

Thank you for all that you have
done and continue to do for us.

Love,

Irvin and Eleanor,
Yehudah Mayer, Atarayd family
Avrami, Jenand family

andFayge



In honor of the members of
Kollel Zichron Yaakov Eliyahu
who provide &ol Torahfor us

In the early hours of the
morning

by
The Singmans
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In honor of the
Rav, Gabayim,
and Kiddush Committee

for their tireless efforts
in BMR

by the Sugars



In honor of our parents,

Moshe and Lisa Rock

for everything they do for us.

by

YehoshuandDevorah Ribakow



In honor of the

Rav and theMaareches

by Rabbi Yitzchak Strauss

and family

In honor of the

Rav and theMaareches

by Mr. Eli Friedman

and family
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Louis Cooper

by his son,

Label Cooper
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Thank you to

the Strauss Family

for the loan of their
beautiful, new Sefer Torah
to BMR.



